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PRETACE

The Iate Dr Georg Buhlers essay Udber die
Indische Secte dey Fawna, rend at the anmiversary
meeting of the Impenal Academy of Sciences of
Viennt on the 26t May 1887, has been for some
time out of print n the separate form Its value
as 1 succmnet account of the Srwaka sect, by a
scholar conversaint with them and their rehgions
hterature 15 well known to European scholars, but
to nearly 1l educated natives of Inda works pu-
blished 1n German and other continental languages
are practically sealed books, and thus the fresh
information which theyv =re well able to contribute
15 not elicited It ts hoped that the translation of
this smail work may meet with their acceptance
and that of Europeans in India and elsewhere to
whom the original 1s either unknown or who do
not find a forugn language so easy to read as
their own

The translation has been prepared under my
supervision, and with a few short footnotes Professor
Buhler’s long note on the authentiaity of the Jana

- .



i PRFFACE

tradition I have transfurred to an appendin (p 4%)
mncorporiing with 1t a summary of what he sub-
sequently expanded i proof of Ius thesis

To Colebrooke’s account of the Tirthankaras reve
renced by the Jamas, but little has been added
since 1ts publication 1n the ninth volume of the
Asiatic Researches, nd as these arc the centre of
therr worship, always represented in thewr temples,
and surrounded by attendant figures,— T have ven
tured to add a somewhat fuller account of them
and 1 summary of the genernl mythology of the
scet, which may be uscful to the archneologist and
the student of their wconography

Edinburgh, Apnl 1903 J BURGESS



THE INDIAN SECT OF THE JAINAS

The Jaina sect 18 1 religions society of modern
India, at varance to Brahmamsm, and possesses
undoubted claims on the interest of all friends of
Indan tustory This clum s bised partly on the
peculianties of thewr doctrines and customs, which
present several resemblances to those of Buddhism,
but, above all, on the fact that it was founded m
the same period as the fatter

Larger and smaller commumties of Jainas or
Achata,—that 1s followers of the prophet who
15 generally called stmply the Jina—‘the con
queror of the world ,—or the Arhat—“he holy
one ,—are to be found 1 almost every important
Indian town, particularly among the merchint class
In some provinces of the West and North west, m
Gujarat, Rajputana, and the Panjib, 1s also i the
Dravidian districts 1n the south, —cspecsally m
Kanara,~they are numerous, 1nd, owing to the
influence of therr wealth, they tahe - promunent
place They do not, however, present a compact
mass, but are diwided into two rival branches—
the Digambara and Svetambara‘—cach of

1 In totes on the Jawmas, one often find the wew expressed,

that the Digambaras belong only to the south, and We Svetim
1
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which 1s spht up nto several subdivisions The
Digambara, that 1s, “those whose robe 15 the
atmosphere,” owe their name to the circumstance
that they regard absolute nudity as the indispens-
able sign of holiness },—though the advance of
cvilization has compelled them to depart from the
practice of thewr theory The Svetambara, that
1s, ¢they who are clothed in white’ — do not claim
this doctrine, but hold 1t as possible that the holy
ones, who clothe themselves, may also attain the
highest goal They allow, however, that the founder
of the Juna religion and hus first disciples disdaned
to wear clothes They are divided, not only by
this quarrel, but also by differences about dogmas
and by a different hterature The sepiration must

baras to the north This 1s by no means thecase The formerin
the Pamb, 1n eastern Kijputdna and wp the North West Provinces,
are Just as numerons, if not more so, than the latter, and also
appear here and there 1 western Ryputisa and Gujardt  sce
Indian Antigreary, vol VII, p 28

2 The 4scetics of lower tanh, now called Panddt, sow 2 days
wear the costurac of the country The Bhattaraha, the heads
of the sect, usually wrip themselves 1n a large cloth (chadr)
They lay 1t off during meals A disciple then rings a bell as a
sign that entrance 1 forludden (fwd <nz loc et} When the
present custom first arose canmot be ascertamned Trom the de
scniption of the Chmese pilgrim Hiven Tsiang (St Juhen, Ve p 224),
who calls them I:hi, it appears that they were still faithful to
their principles i the Legimning of the seventh century AD
“The Lahi (Nugranthis) distinguish themselves by {eaving there
bodies naked ond pulling out thewr har Thesr shin 1s all erached,
their feet arc hard and chipped like rotting trees that ome sees
near rvers’
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therefore be of old standing Tradition, too, upholds
thus—though the dates given do not comcide
From mscriptions st 1s certun that the split occur
red before the first century of our er1® Therr op
posing opintons are mamfested in the fact that they
do not 1llow each other the right of intermarriage
or of citing at the same table,~—the two chief
marks of social equality In spite of the age of the
schism, and the ennuty that divides the two branches
they are at one as regards the arrangement of therr
communities, doctrme, deciphne, and cult, —at
least i the more importint powmts, 1nd, thus onc
can wiys speak of the Jamna religion as a whole

The charactenistic feature of this religion 15 1ts
clum to umversabty, which st holds m common
with Buddlism, and in opposition to Brahmanism
It also declares its object to be to lead all men to
salvation, and to open 1its irms—not only to the
noble Aryan, but also to the low born Sudra
and cven to the alien, deeply despised in Indin,
the Mlechha?! As therr doctrine, hike Buddha’s,

3 See below p 44
4 In the stercotyped mtroductions to the scrmons of Jina 1t s
always pomnted out that they src addressed to the Aryan and
non Aryan Thus i the dnpapitske Sutre § 56 (Leumann) it runs
as follows fessm Savtestm artyan anwrndnam agslae diamn am
&1kkhas g all these, Aryans and non Aryans, he taught the law
ingly® In & with this punoiple, 1005 of
people of low ¢1te, such as gardiners, dyers, etc, are not un
common esen at the present day Suhammadans too, regarded as
Mlechcha, are sull received among the Juna commumties Some
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1s onginally a philosophical ethical system intended
for ascetics, the disciples, Lke the Buddhists, are,
divided into ecclesiastics and laity At the head
stinds an order of ascetics, onginally Nirgrantha
“they, who are freed from all bands,” now usually
called Yatis—“Ascetics’, or Sndhus—“Holy”,
which, among the Svetambara also admits women,’

cases of the hind were communicated to me 1o Ahmadibid
the year 1876, as great trinmphs of the Junas Tales of the con
version of the emperor Albar, through the patnarch Hiravijaya
(Ind Annrg Vol \I, p 256), and of the spread of the Digambara
sect m an island Jainabhadry, m the Tndian Ocean (Jnd Ant
Vol VII, p 28) and 1n Arabin, shew that the Janas are familar
with the idea of the conversion of non Indians Hiuen Tsiang’s
vote on the appearance of the Nirgrantha or Digambatain hiapisht
(Beal, St3u ki, Vol 1, p 355), pomnts apparently to the fact that
they hod, i the North West at lewst, sprend their missionary
activity beyond the borders of Indi

5 Even the canomcal works of the Svetambara, as for example,
the Ackdranga (Secred Books of the Last Vol \NII, p 88-—186)
contamn dwrectiony for nuns It seems, however, that they have
never played such an important part as m Buddhsm At the
present tme, the few female orders among the bvetdmbara consist
entirely of virgin widows, whose husbands have died m cluld
hood, before the beginming of thewr hife together 1t 15 mot neces
sary to look upon the admission of nuns mong the Svetambara
as an taition of Buddh hing, as women were received
inta some of the ofd Brahmamcal orders, sec my note to Marnu,
VIIL, 363, (Sac Bks of ¢he East, Vol A\V, p 317) Among
the Digambaras, exclusion of women was demanded from caases
not far to seck They give os thewr reason for it, the doctrine
that women are not capable of aimming Nsrvana sce Peterson,
Second Repowty wu Four Bom Br A As Soec Vol \VIL p 84
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and under them the general commumity of the
Upasaka “the Worshippers’, or the Sravala,
“the hearers”

The ascetics alone are able to penetrate into the
truths which Jina teaches, to follow his rules and
to attam to the highest reward which he promises
The latty, however, who do not dedicate themselves
to the search after truth, and cannot renounce
the life of the world still find a refuge i Junism
It s allowed to them as hearers to share its prin-
ciples, and to undertake duties, which are 1 fant
copy of the demands made on the ascetics Therr
reward 1s naturally less He who remamns in the
world cannot reach the highest goal, but he cn
still tread the way which leads to it Like all
religions of the Hindus founded on philosophical
speculation, Jatusm sees this highest goal in Mrvana
or Moksha, the setting free of the individual from
the Samsara,—the revolution of birth and death
The means of reaching it arc to 1t, as to Buddhism,
the three Jewels—the nght Faith, the right Know
ledge, and the nght Walk By the right Tasth it
understands the full surrender of himself to the
teacher, the Jina, the firm conviction that he alone
has found the way of salvation, and only with im
1s protection and refuge to be found Ash who
Jina s, and the Jaina will give exactly the sume
answer as the Buddhist with respect to Buddha
He 15 onginlly an ernng man, bound with the
Londs of the world, who,~—not by the help of 1
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teacher, nor by the revelation of the Vedas—which,
he declares, are corrupt—but by his own power,
has ftamned to ommscience and freedom, and out
of pity for suffering manhind preaches and declares
the way of salvation, which he has found Because
he has conquered the world and the encmies mn
the human heart, he 1s called Jina “the Victor”,
Mahdvira, “the great hero”, because he possesses
the highest hnowledge, he 1s called Sarvajia
or Kevalin, the *“omniscient”, Buddha, the
“enbghtened”, bectuse he has freed himself from
the world he recerves the names of Mukta “the
dchivered one’, Siddha and Tathagata, Sthe
perfected”, Arhat “the holy one’, 1nd as the
proclaimer of the doctrine, he 1s the Tirthakara
“the finder of the ford , through the ocean of the
Samsdra In these cpithets, apphed to the founder
of theirr doctrine, the Junas agree almost entirely
with the Buddhusts, 1s the likeness of lus character
to thit of Buddha would lead us to expect They
prefer, however, to use the names Jina and Arhat,
while the Buddhists prefer to speak of Buddha s
Tithagata or Sugita The title Tirthakara
15 pecuhar to the Jammas Among the Buddhists it
15 1 designation for falsc teachers ®

® The titles S1ddha, Buddha and Multa are centmnly bor
rowed by both sects from the terminology of the Brihmans, which
they used, even in olden tumes, 1o descnbe those saved duning, thewr
Wetime (%2 anmuker) The surnames Vira or MahAvira and
Arhat are probably denved from the same souree lor Vira is
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The Jamn says further, however, that there was
more than one Jint Four and twenty have, at
long 1ntervals appeared and have agam and agamn
restored to their oniginal purity the doctrines darh
ened by evil influences They all spring from noble,
wirlthe tribes Only in such, not among the low
Brihmans, can a Jina see the hight of the world
The first Jina Rishabha,—more than 100 tilhon
oceans of years ago,—periods of ummagmable
length',—was born as the son of 2 king of
Ayodhya and DIved eght mullion four hundred
thousand years The intervals between his succes
sors 2nd the durations of their lives became shorter
and shorter Between the twenty thied, Parsva
and the twenty fourth Vardhamana, were only
250 years, and the age of the latter 1s giwven as

used 1n the Smwite doctrine to describe a consecrated onc who s
on the way to redemption An Arhat, among the Bribmans, 1s
2 man disinguished for his hnowledge and pious hife (comp for
example Apastambe, Dharmasurre 1, 13, 13, 11, 10, 1) and this
1dea 1s so near that of the Buddhists and the Jamas that it may
well be looled upon as the foundation of the latter The meaning
of Tirthakara “prophet, founder of rehgion , 15 dentved from
the Brahmanic use of /r7he 1n the sense of “doctnne  Comp
also H Jacolns Article on the Title of Buddhe and Jin, Sac
DBooks of the Fast Vol \\II, pp xix, xx

TA Sigara or Sigaropamf of yearsis = 100,000,000,000,000
Palya or Palyopama A Palya, 1s a penodin which a well, of
one or, according to some, 1 hundred yorana,i e of one or a hundred
geographical square mules, stuffed full of fine haws, ¢1n be empuied,
3 one hur 1s pulled out every hundred years Wulson, Select TForks,
‘ol I, p 309, Colbrovhe, Fspps, Vol 1, p 104 ed Cowvell
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only seveaty-two years He appeared, according
to some, n the last half of the sinth eentury, ac-
cording to others in the first half of the fifth century
B C He 1s of course the true, historten! prophet
of the Junas and 1t 1s 1n lus doctrine, that the
Jainas should belteve The dating back of the ongin
of the Jamn religion agatn, agrees with the pretensions
of the Buddhists, who recognse twenty-five Bud-
dhns who taught the same system one after the other
Even with Brahimanism, 1t seems to be 1n some distant
minner connccted, for the latter teaches mn ats
cosmogony, the successive appearance of Demuurges,
and wise men —the fourteen Manus, who, 1t various
periods helped to complete the work of creation
and proclumed the Brahmanmical law These Brah
manical 1deas may possibly have given nise to the
doctrines of the twenty five Buddhas and
twenty-four Jinas,® wluch, certanly, are Inter
additions 1n both systems

The undoubted and absolutely correct compre-
hension of the nine truths which the Jina gives
expression to, or of the philosophical system which
the Jina tiught, represents the second Jewel—
the true Knowledge Its principal features are
shortly as follows "

8 For the list of these Jinas, see below, pp 66—71

9 More complete representations are to be found m Colebrooke’s
AMise Essays Vol I, pp 404, 413, with Cowells Appendix p
444—452, Vol 11, pp 104, 196, 198~ zo1, HH Wilson's Select
1 erks, Vol 1, pp 297—302, 305317, ] Stevenson, Aalpasutras
Pp ww—xxv, A Banh, Aeligrons de Iinde, pp 84—01
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The world (by which we are to understand, not
only the vistble, but also imagimary contments
depicted with the most extravagant fancy, heavens
and hells of the Brahmanical Cosmology, extendcd
by new discoveries) 1s uncreated It exists, without
ruler, only by the power of its elements, and 1s
everlasting  The elements of the world are s
substinces — souls, Diarma or moral ment, Ad/ arma
or s, space, tume, pirticles of matter From the
unton of the latter spring four clements — earth
firc, water, wind—and furthcr bodies and all
other appearances of the world of sense and of the
supernatural worlds The forms of the appearances
are mostly unchangeable Only the bodies of men
and thetr age increase or decrease 1n consequence
of the greater or less influence of sin or ment,
during immeasurably long periods, — the dvasarpsr z
and the Ussarpms Souls are, each by itself, in
dependent, real esistences whose foundation 1s pure
intelligence, and who possess an impulse to action
In the world they are always chimned to bodies
The reason of this confinement 1s that they give
themselves up to the stress of activity, to passions,
to influences of the senses and objects of the mind,
or attach themselves to a false behief The deeds
which they perform in the bodies are Rarman
ment and sin This drives them —when one body
has passed away, according to the conditrons of its
ewsstence —into another, whose quality depends on
the character of the Karwean, and will be determined
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especially by the last thoughts springing from 1t
before death Virtue leads to the heavens of the
gods or to birth among men in pure and noble
races Sin consigns the souls to the lower regions,
i the bodies of ammals, in plants, even into
masses of lifeless matter For-—according to the
Jamna doctrine —souls extst not only 1 organic
structures, but also in apparently dead masses, n
stones, in lumps of earth, in drops of water, in fire
and 1 wind Through umon with bodies the nature
of the soul 1s affected In the mass of matter the
light of 1ts intelligence 1s campletely concealed, st
loses consciousness, 1s immovable, and large or
small, according to thc dimensions of its abode
In organmic structures 1t 1s 1lways conscious, 1t depends
however, on the nature of the same, whether 1t 1s
movable or immovable ind possessed of five, four,
three, two, or one orgin of sense

The bondage of souls, if they inhabit a human
body, can be abolished by the suppression of the
causes which lead to thetr confinement and by the
destruction of the Karman The suppression of the
causes 15 accomplished by overcoming the inclination
to be active nd the passions, by the control of
the senscs, and by steadfastly holding to the nght
faith In this wav will be hindered the addition of
new Karman, new mertt or new guilt The destruc-
tion of Karman remaing from previous existences
cmn be brought about cither spontaneously by the
exhaustion of the supply or by asceticism In the
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latter case the final state 1s the attamment to a
hnowledge which penetrates the umverse, to Kevala,
Frana and N .ana or Volsha full dediverance from
il bonds These goals m1y be reached even while
the soul 15 still in sts body If however the body
1s destroyed then the soul wanders into the “No
World” (aloda) 1s the Jan says 1 e into the heaven
of Jina ‘the delivered’, lying outside the world *
There 1t continues cternally 1n its pure intellectual
nature Its conditton ts that of purfect rest which
nothung disturbs These fundamental idcas are
carried out 1 the particulars with a subtilness and
fantasy unexampled, even in subtile and fantastic
India, 1n a scholarly style and defended by
the sydd rada '—the doctrine of “It may be so,
—a mode of reasomng which makes 1t possible to
assert and deny the ewsstence of one and the same
thing If this be compared with the other Indian
systems, it stands ncarer the Brahman than the
Buddhist, with which it has the acceptance in
common of only four, not five elements Jumsm
touches nl! the Brahman religions ind Buddhism m 1ts

1 On the Jama Paradise see below p 74 Dr Puller seems
here to have confounded the Afvka or Non warld, ‘the spsce
where only things without life are found , with the heaven of the
Siddhas, but these are living bemgs wha have crossed the boun
dary of the Samsara and attuned perfction Their dwelling place
15 above that of the highest of the Anuttara gods — bd

V Weber, Ueler das So ruiipaya MakStmyam, S 15 ot Indsn
Antgurry vol N\N\, p 240, 1 4 — Ld
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cosmology and ideas of pertods, and it agrees
entirely with regard to the doctrines of Karman,
of the bondage, and the deliverance of souls Atheism,
the view that the world was not created, 1s common
to 1t with Buddlism and the Sinkhya philosophy
Its psychology approaches that of the latter in that
both believe 1n the enstence of tnnumerable inde-
pendent souls But the doctrine of the actinity
of souls and their distribution into masses of
matter 1s 1 accordance with the Vedanta, accord-
mg to which the principle of the soul penetrates
every thing existing In the further development of
the soul doctrine, the conceptions ‘“ndividual soul’
and ‘Ining being’ to which the Jaina and the Brah-
man give the same name,—jzve, seem to become
confoundcd The Jamna idea of space and time as
real substances 15 also found i the Vaieshiha
system In placing Diarme and Adharma among
substances Jainism stands alone

The third jewel, the right Walk which the Jaina
ethics contuns, has its hernel in the five great
oaths which the Jama ascetic takes on his entrance
into the order He promuses, just as the Brahman
penttent, nd almost 1n the same words, not to
hurt, not to speah untruth, to appropriate nothmng
to lumsclf without permission, to preserve chastity,
and to practice self-sacrifice The contents of these
simple rules become most extraordinarily estended
on the part of the Jainas by the isertion of five
clauscs, 1n cach of which 1re threc separatc active
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Instruments of sm, 1n special relation to thoughts
words, and deeds Thus, concermng the oath not
to hurt, on which the Jaina lays the greatest em
phasis 1t includes not only the intentronal hilling
or hurting of lwing beimngs, plants, or the souls
existing m dead matter, 1t requires also the utmost
carefulness in the whole manner of life, n all move-
ments, a watchfulness over all functions of the body
by which anything living nught be hurt * It demands
finally strict watch over the heart and tongue, 1nd
the avoirdance of all thoughts and words which
rmght lead to dispute and quarrel and thereby to
harm In Iike manner the rule of sacrifice metns
not only that the ascetic has no house or posses
stons, 1t teaches also that 1 complete unconcern
toward agreeable and disagreeable impressions 15
necessary, as 1lso the sacrifice of every attachment
to anything living or dead?

Bestde the conscientious observance of thesc rules,
Tapas— Asceticism, 15 most important for the night
walk of those, who strive to attun Nirvana As
cetrcism 1s inward as well as outward The former

* The Digimbara scet, at least  southern India, do not seem
to be all gute so punctiliously careful m this < the Hvetambara
of western India —Ed

3 0On the five great vows see the Ickdranga Shtray 11, 15
S B £ Vol \\Il, pp 203210 The Sansknt terms of the
Jans gte 1 akemed, 2 suarila, 3 asicyo, 4 brakmakdrya, §
aparsgraka, those of the Brahmameal ascetics 1 akymsty 2 60y,
3 asteyay 4 drakmucharya, § Lage
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15 concerned with self discipline, the cleafsing and
punifying of the mind It embraces repentance of
sin, confession of the same to the teacher, and
pentnce done for it, humility before teachers and
all virtuous ones, and the service of the same, the
study and tewching of the fath or holy wnting,
prous meditations on the misery of the world, the
impurity of the body, etc and lastly, the stripping
off of every thing pertuning to the world On the
other hand, under the head of esterior Asceticism,
the Jamna understands, temperance, begging, giving
up all savoury food, different hinds of self-mortifi-
cation such as sltting in unpatural and wearymng
positions, hindering the action of the organs, es-
pecinlly by fasts, which, under certain circumstances
may be continued to starvation Voluntary death
by the withdrawal of nourtshment 15, according to
the strict doctrine of the Digambara, neccssary for
all nscetics, who have reached the highest step of
hnowledge The Kevalin, they say, eats no longer
The nulder Svetimbari do not demand this abso
lutely, but regard i, as a sure entrance to Nirovana
In order, however, that this death may bear its
fruits, the ascetic must keep closely to the direc-
tions for if, otherwise he merely lengthens the
number of rebirths 4

4 With reference to asceticism, comp I eumann, Aupapatika
Sufra §30 The death of the wise ones by starvation 1s descnbed ,
Weber, Bhagavate Suira, 11, 266267, Hoerale Updsaladasa
Sutray pp 44—62, dckdréngr Sutra, u § B L Vol X\,
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From these general rules follon numerous special
onts, regarding the Iife of the disciple of Jin1 The
duty of sacnfice forces him, on entrance into the
order, to give up his possessions and wander home-
less 1 strange lands, alms vessel sn hand, wnd, if
no other duty interferes, never to stay longer than
one mght 1n the same place The rule of wounding
nothung means that he must carry three articles with
him, a straining cloth, for s drinking water,
a2 broom, and a ve1l before lus mouth in order
to avoid kidling insects It also commands m to
avord all cleansing and washing, and to rest n
the four months of the runy seison, 1w which
antmal and plant hfe displays itsell most abundantly
In order to practice asceticism, 1t 1s the rule to
make this time of rest a penod of strictest fasts,
most diligent study of the holy writings, and deepest
meditation  This duty lso necessitates the ascetic
to pluck out in the most pamful manner his har
which, according to orental custom, he must do
away with at his consecration —a pecular custom of
the Jamas, which 1s not found among other pemitents
of India

Like the five great vows, most of the specrt
directions for the discipline of the Jamn ascetic
are copies, and often exaggerated copies, of the

pp jo—73 Among the Ingambara the heads of schools sully as
2 rale, fall victims to this ute Even among tho Svetimbara, cases
of this hind occar, see . Forbes, Rus Wi lay Vol 1, pp 331-—332,
or 2dcd pp bro—611
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Brahmamc rules for penitents The outward marks
of the order closely resemble those of the San-
nyasin The hfe of wandering during eight months
and the rest during the rainy season agree exactly,
and 1 many other ponts, for example in the use of
confession, they agree with the Buddhists They
agree with Brahmans alone in ascetic self-torture,
which Buddhism rejects, and specially characteristie
1s the fact that ancient Brahmanism recommends
starvation to its penttents as beneficial 3

The doctrine of the right way for the jama
laity differs from that for the ascetics In place of
the five great vows appear mere echoes He vows
to avord only semous tnjury to living beings, t €
men and amimals, only the grosser forms of untruth
—direct hies, only the most flagrant forms of taking,
what 15 not given, that 1s, theft and robbery In
place of the oath of chastity there 1s that of con-
jugal fidelity In plice of that of self demal, the
promise 15 not greedily to accumulate possessions
and to be contented To these copies are added
seven other vows, the muscellaneous contents of
which correspond to the special directions for the

8 Ap example may be found n Jacob's careful companson of
the customs of the Brahmamic and Jamna ascetics, m the beginming
of his translation of the Achdrdnge Sutra, S B E Vol 3XIi,
pp xxi—xx1t In relation to the death by starvation of Brahmanical
hermits and Sannyisin, see Apastamba, Dharmasutra, w S B £
Vol 11, pp 154, 156, where (11, 22, 4 and 1I, 23, 2) it, says of
the pemtents who have reached the ighest grade of asceticism
¢Next he shall live on water (then) on i, then on ethes”
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discipline of ascetics Thewr object 1s, patly to
bring the ontward life of the lasty into accordance
with the Jama teaching, especially with regard to
the protection of living creatures from harm 1nd
partly to pomt the heart to the ghest goal Some
contain prohthitions against certun drinks such 1s
spinits, or meats, such as flesh fresh butter, honey
which cannot be enjoyed without breahing the
vow of preservation of ammal hfe Others imut the
choice of businesses which the faity may enter, for
example, agriculture 15 forbidden, as it involves the
tearing up of the ground and the deth of many ant
mals, as Brahmanism also holds Others have to do
with mercy and chantableness, with the presening
of mward peace, or with the mecessity of neither
clinging too much to lifc and its joys nor longing
for death s the end of suffering To the laity, how
ever, voluntary starvation 15 also recommended
as mentorious These directions (as mught be ex
pected from the likeness of the circumstances) e
semble 1 many points the Buddhist directions for
the laity, and indeed are often 1dentical wath regird
to the language used Much 1s however specnlly
in accordince with Brahmansc doctrings® In prac

8 The Updsaksdasa Sw'ra treats of the nght hife of the laty,
Hoernle, pp 11—37 (Bibl Ind), and Hemachapdra, Yegasulro,
PraMsa u and ay, Windisch, Zatschrift der D utsch Morg Ges
B4 XXVII, pp 226—246 Both scholars have ponted ost 1o
the notes to their triaslations, the relatianshep between the precepts
and terms of the Janas and Buddlusts The Jaimas bave borrowed

2
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ticnl hfe Junism makes of its latty earnest mies
who exhibit a stronger trait of resignation thar
other Indians and eacel i an exceptional willing
ness to sacrifice anything for thesr religion It make:
them also fanatics for the protection of nmimal hfe
Wherever they gain mfluence, there 1s an end o
bloody sicrfices and of slaughtering and kalling
the larger wmmnls

The unton of the laity with the order of ascetics
has, mturally, exercised 1 powerful reaction on the
former and its development, as well as on its
teaching, and 1s followed by simular results in Jainism
and Buddlism Then, as regards the changes n the
teaching, 1t 15 no doubt to be ascribed to the m
fluence of the laity that the atheistic Jamna system,
1s well as the Buddiust, has been endowed with a
cult The ascetic, i lus striving for Nirvane, en
devours to suppress the natural desire of man to
worship higher powers In the worldly hearer, who
does not strive after this goal exclusively, this could
not succced Since the doctrine gave no other
support, the rchigrous feeling of the latty clung to
the founder of 1t Jimna, and with um lus mytlucal
predecessors, became gods Monuments and temples
a lrge number of rules divectly from the law books of the Brihmans
The otcupations forbidden to the Jaina Iuty are almost all those
forbidden by the Brihmanie law to the Brikman, who in ume of
need lives Like & Vaisya IHemachandra, Voeyafdstra 101, 98—t12
and Upasakadals Sutra, pp 2930, may be compared with Many,
%, 83—8g, \I, 64 and 65, and the pmallel pissages quoted 1n
the synopsis to my translation (§ 5 £ Vel XAV)
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orpamented with their statues were built especially
at those places where the prophets, accordma to
legends, had reached their goal To this 1s added a
kind of worship consisting of offerings of fowers
and ncense to Jina, of adoration by songs of praise
i celebration of thewr entrance nto Nwiana, of
which the Jamna males a great festival by solemn
processions and pigrimages to the places where
has been attamned ' Tlus mfluence of the luty has
become, 1 course of time, of great importance to
Indian art, and India 1s indebted to 1t for a number
of 1ts most beautiful architectural monuments such
as the splendid temples of Abu, Girnir and Satrun

Jaya m Guparat It has also brought about a change
m the mind of the ascetics In many of therr hymns
i honour of Jina they appcal to lum with as much
fervour 1s the Brihman to his gods, and there are
often expressions in them, contrary, to the origmal
teaching, scnibing to Jma a cruative power Indeed
a Jama description of the six principal systums goes
so far as to number Jammsm — as also Buddhism —
among the thestic religions

3 For the Jama ntusl, sce Judian Arfwyuary Vol \IL pp
191—196 The prinaipal sacred places or Tirthas are — Samett
Sikhara i Western Bengal, where twenty of the Jinas aru sad
to have attained Nirvdna, Satrafijayr and Garnir hathidwid
sacred respectively to Rishibhanitha and Nemmatha, Chandmpun
where Visupwya died, and Iinf i Bengal at which Vardhamana
died —Fd

8 The Iatter assertion s to be found in the Sked fnfanase
muthchaye Vers 43, 77—78 A crenfive scuvity 1s utnbuted to
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But 1 other respects also the wdmission of the laity
has produced decisive changes in the hife of the
clergy In the education of worldly communities,
the ascetic—whose rules of indifference toward
all and every thing, make him a betng concentrated
entirely upon himself and his goal—is umted
agamn to humamty and its interests The duty of
educating the layman and watching over hus life,
must of necessity change the wandering pemtents
ito settled monks—who dedicate themselves to
the care of souls, missionary activity, and the
acquisition  knowledge, and who only now and
again fulfil the duty of chinging therr place of
residence The needs of the lay commumties re-
gured the continual presence of teachers Even
should these destre to change from time to time, it
was yet necessary to provide a shelter for them
Thus the Upasraya or places of refuge, the Jama
monasteries cime into ewstence, which exactly
correspond to the Buddhist Sanghirama With the
monasteries and the fixed residence in them ap
perred a fined membership of the order, which, on
account of the Jamna principle of unconditional obed-
ience toward the teacher, proved to be much
the Jinas even n the huhfon msenption which 1s dated 460 461
A D (/nd Autrg Vol X\, p 126) There they are called ddikarer:
the *onginal creators’ The caunse of the development of & worship
among the Junas was first nghtly recogmsed by Jacoby, S & E
Vol X\IL, p xxt The Jana worship differs 1 one impottant

pomt from that of the Buddhuts It recogmsed no worship of
velies
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stricter than i Buddhism On the devclopment of
the order and the lersure of monastic life, there fol
lowed further, the commencement of a Iiterary and
scientific activity The oldest attempt n this re-
spect, limited itself o bringing their doctrine into fived
forms Their results were, besides other lost works
the so called Anga, — the members of the body of the
Iw, which was perhaps orgmally produced 1n the
third century B C Of the duge eleven are no
doubt preserved among the Svetambaras from a
late cdition of the fifth or sixth century A D
These works are not written in Sanshrit, but m a
popular Priknit dialect for the Jina, lihke Buddha,
used the language of the people when teaching
They contun partly legends bout the prophet and
his actiity 4s a tcacher, partly fragments of a
doctrine or attempts at systematic representations
of the same Though the dialect 1s different they
present, 1 the form of the tales 1nd 1n the manner
of expression, a wonderful resemblance to the sacred
writings of the Buddlusts * The Digambaras, on the
other hand, have preserved nothing of the /nga

9 A complete review of the {n, and the canomeal works which
were Joined to 1t Lxter, 1» to be found in A Webers fundamental
trettise on the sacred wntings of the Jamas in the Indrch Studier,
Bd VI, S 211479 ond Bd \VIII, $S 1—g0 The dcharanca
and the Aalpa satra are travslated by H Jacobs o the § / L
Vol \\11, and a part of the { pusabada$s Sutre by R 1locrnle
10 the Bibl /wd In the csumate of the age of the ofn o 1follow
H Jacoby, who b throughly di cussed the question $ 5 £ Vol
XAl pp wrax——xlvn
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but the names They put m their place later svste-
matic worhs, also 1n Prakrt, and assert, in vinds-
catton of their different teaching, that the canon
of thetr rivals 1s corrupted In the further course
of history, however, both branches of the Jamnas have,
Iike the Buddiusts, in thew continual battles with
the Brihmans, found 1t necessary to make them-
selves acquainted with the ancient language of the
culture of the Intter Furst the Digambara and later
the Svetimbrra begin to use Sanskrit They did
not rest content with expluning their own teaching
in Sanshnit works  they turned also to the secular
sciences of the Brahmins They have accomphshed
so much of importance, 1 grammar, 1n astronomy,
as well 1s 1n some branches of letters, that they
have won respect ven from their enemies, and some
of thetr worhs are still of importince to European
science  In southern India, where they worked
among the Dravidian tribes, they also advanced
the development of these languiges The Kanarese
hterary langunge and the Tamil and Telugu rest
on the foundations laid by the Jaina monks Thus
activity led them, indeed, far from their proper
gonl, but 1t criated for them an important posttion
in the history of hiterature and culture

The resemblance between the Jamnas and the
Buddlusts, which I have had so often cause to bung
forward, suggests the question, whether they are
to be regarded as a branch of the latter, or whether
they resemble the Buddlusts merely because, as their
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tradition asserts '°, they sprang from the same period
and the same religious movement 1n opposition to
Brahmani>m This question, was formerly and i still
sometimes, answered in agreement with the first
theory, pomnting aut the undoubted defects mn 1t,
to justify the rejection of the Jama tradition, and
even declarng 1t to be 1 late and intentional fib
rication  In spite of this the second eaplanation s
the night one, because the Buddlusts themsclves
confirm the statements of the Jainas about therr
prophet Old historical traditions and inscriptions
prove the independent existence of the sect of the
Jamnas even during the first five centurtes after
Buddha s death, and among the insenptions 1re
some which clear the Jamnn tradition not only from
the suspicion of fraud but bear powerful witness
to 1ts honesty '

1 The later tradition of the Jamnas gives for the death of thew
prophet the dates 545, 527 and 467 B C (see Jacobs, Aufpctutra,
mtrod pp vu—ix and xxx) None of the sources m which
these announcements appear are older than the twelfth century
A D The fatest 1s found in Hemachandm who died in the year
s172 A D The lwst as certundy false of the assertion, accepted
by most authorities, that Buddhrs death falls between the years
482 and 472 B C 15 correct or the Buddhist tradition masmtun
that the lastJaina Tirthak i hed dunng Buddha s Wfetime (see p 34)

T Apart from the il suppurted suppo stim of Colehreoke,
Sterenson and Themas, according 10 which Fad he was a disloyat
dusetple of the founder of the Juna, ther as the view held Ly
H H Wdon,  Weber, apd Lassen; and generally sceepted nll
tnenty five years ago, that the Junas are 2m old sect of the Buddhy t
This was based, on the oae hand apon the resemblance of the Jaina
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The oldest canonical books of the Jana, apart
from some wmythological additions and ewident

doctrives, wntings, and traditions to those of the Buddlnsts, on the
other, on the fact that the canomcal works of the Janas shew a
more modern dialect than those of the Buddhists, and that authentic
historical proofs of therr early existence are wanting 1 was mysclf
formerly persuaded of the correctness of this view and even thought
1 recognised the Jainas 1in the Buddhist school of the Sammatiyn On
a more particular exaoination of Jaina literature, to which I was
forced on account of the collection undertaken for the English
Government m the seventies, I found that the Janas had changed
therr name 1nd were always, 1n more ancient tumes, called Nrr
grantha or Nigantha The observation thit the Buddhsts
recognise the Nigantha and relate of their head and founder, that
he was a rival of Buddha's and died 2t Pavéa where the last
Tirthahara 15 said to have attained Nirzane, caused me to accept
the view that the Tainas and the Buddhists sprang from the same
religiou: v My supposition was confirmed by Jacobi, who
reached the lthe view by another course, independently of mine
(see Zestschrift dev Dentsck Mory, Ges Bd. XAAV,S 669 Note 1),
pointing out that the last Tirthakara 1n the Jaina canon bears the
same name as among the Buddhists Since the publication of our
vesults 1n the /wd Ant Vol VIL, p 143 and 1n Jacobr’s ntro
duction to his edition of the Ka/pasutra which have been further
venfied by Jicobi with great penetralion, views on this question
have been divided Oldenberg, hern, Hoernle, and others have
accepted this new wview without hesitation, while A Weber
(Indische Studien B N1, § 240) and Barth (Revwe de I Historre
des Rebigions, tam 111, p go) heep to their former standpomt The
fatter do not trust the Juna tradition and believe 1t probable that
the statements in the same are falsfied There are certamnly great
ificulties 1n the way of accepting such a position especinlly the
lity that the Buddh should have forgotten the fact of
the defection of thowr hated cnemy M Tale this 1s not absolutely
wmpossible as the oldest preserved Jana canon had ats first :mlhcnuc
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exaggerations, contun the following important notes
on the hfe of therr last prophet? Vardhamana
was the younger son of Siddhartha 2 nobleman
who belonged to the Kshatriya race called i Sans
Lnt Jfat: or Jfitta, in Prakmt Naya, and, ac-
cording to the old custom of the Indian warror
caste, bore the name of 1 Brahmame famuly the
Kadyapar His mother, who was called Trisaln,
belonged to the famuly of the governors of Videha
Siddhartha s residence was Kundapura, the Bisu-
kund of today, a suburb of the wealthy town of
Vaiéals, the modern Besarh, iz Videha or Tir
hut® Siddhartha was son mlaw to the kung of
Vaidali Thirty years, 1t secems, Vardhamana led
a worldly Iife in s parents housc He marnied
and lus wife Ya$oda bore him a daughter Anoajja,
who was married to 1 noble of the nime of Jamaly,
and 1n her turn had a dawghter In his thurty first

ediion only in the fifth or sixth century of our era, and as yet
the proof 15 wanting that the Junas, m ancient times, possessed a
fixed tradittion The behef that I am ablc to rmsert this missing
Lok ;m the chamn of argument and the hope of removing the
doubts of my two honoured friends has cansed me to attempt a
conneeted statement of the whole question although this necessy
tates the repetition of much that has alteady been said, and 1s in
the first part almost entrely a rceamtulation of the results of
Jacon's researches

2 The statement that Vardbamanas fither was a mighty hng
belongs to the mamfest exaggerations This awsertion 1s vefuted by
other statements of the Jain1s themselves See Jacobr, S /7 7 Vol

AL pp x—vnt
3 Dr Bubler by a ship had here “Magadhe oder Rikar —J B
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yewr his parents died As they were followers of
Parsva the twenty-third Jina, they chose, accor-
ding to the custom of the Jainas, the death of the
wise by starvation Immediately after this Vardha-
mana determined to renounce the world He
got permission to tike this step from Tus elder
brother Nandivardhant, and the ruler of his
land divided his possessions and became a homeless
ascetic He wandered more than twelve years, only
resting during the rany season, in the lands of the
Lidha, m Vajjabh@mi and Subbhabhimy,
the Rarh of to day 1in Bengal, and learned to bear
with equammity great hardships and cruel ill treat-
ment 1t the hands of the nhabitants of those dis

tricts Besides these he imposed upon himself the sever-
est mortifications, after the first year he discarded
clothes and devoted hmmself to the deepest medita-
tion In the thiteenth year of this wandering hife
he belicved he had attamned to the highest know-
ledge and to the digmty of a holy one He then
appcared as a prophet, taught the Nirgrantha doc

trine, 1 modificition of the relygion of Paréva,
and orgamsed the order of the Nirgrantha as

cetscs From that time he bore the nime of the
vencrable ascetic Mahdvira His career as 1
tercher lnsted not quite thirty years, during which
he travelled about, 1s formerly, all over the country,
except during the ramy sewsons He won for humself
numerous followers, both of the clergy and the lay
class, among whom, however, 1 the fourteenth ycar
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On consideration of this iformation, 1t imme-
dintely strikes one, that the scene of Vardhamana's
activity 15 lud 1n the same part of India as Buddha
laboured 1n, and that several of the personahties
which play a part 1in the hstory of Buddha also
appear 1 the Jama legend It 15 through the
hingdoms of Kosala, Videha and Magadha,
that Buddht 1s said to have wandered preaching,
and therr capitals Sravast: and RAjagriha are
just the places named, where he founded the largest
commumties It 15 lso told of the mnhabitants of
Vaisls that many turned to lus doctrine Many
legends are told of his intercourse and friendship
with Bimbisart or Sreniha, king of Videha,
also of the murder of the latter by lus son Ajata-
Satru, who, tortured with remorse, afterwards
approached Buddha, mention 15 also made of his
brothet Abhayaluméra, hkewise Makkhals
Gosala 1s mentioned among Buddht’s opponents
and nwvals It 1s thus clear that the oldest Jama
legend makes Vardhaména a fellow country-
man and contemporary of Buddha, and search
might be suggested 1n the writings of the Buddhusts
for confirmation of these assumptions Such indeed
ar¢ to be found in no small number

Lven the oldest works of the Singalese Canon,
— which date apparently from the beginnmg of

Yund Upascladafa Sutra p 4 Note 3 The wformation on the
schisms of the Jamas 1s collected by Leumann in the Judische
Stufeen, Bd \VIIL, S 95 T
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the second century after Buddha's death, or the
fourth century B C, and which at any rate had
therr final edition 1n the third, — frequently mention
an oppostng sect of ascetics, the Nigantha, which
the northern texts, wntten i Sshnt, recogmisc
among the opponents of Buddha, under the name
Nirgrantha, whom an old Swra® describes
as “heads of compantes of disciples and students
teachers of students, well hnown, renowned, founders
of schools of doctrine, esteemed as good men by the
muititude * Their leader 1s also named, he 1s cal
led m Pali Nataputta, n Sanshnt Jiiatiputrn
that 1s the son of Jiati or Nata The sumlanty
between these words and the names of the fumily
Jiats, Jhiata or Naya, to which Vardhaman be-
longed 1s apparent Now since i older Buddhist
hterature, the title ‘the son of the man of the fanuly
N N 15 verv often used instead of the mndivi-
dunls name, as for cxample, ‘the son of the Siliya
15 put for Buddha Sakiyaputta, so that 1t 15 dittrcult
not to suppose that Nataputta or Jfatiputra, the
leader of the Nigantha or Nirgrantha sect, 13 the
same person as Vardhamana, the descendant of the
Jfat1 famuly and founder of the Nirgranth or Juna
sect If we follow up this sdea, and gather together
the different remarhs of the Buddists about the
opponents of Buddha, then 1t s apparent that tlyus
dentity with Vardhamana 1s certain A number

® The Mukdperblona Surta,m S B L Vol Ny p 106
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of rules of doctrine are ascribed to lm, which are
also found among the Junas, and some events in
fus Ife, which we have already found in the ac-
counts of the hife of Vardhamana, are related

In one place in the oldest part of the Singalese
canon, the assertion 15 put mto the mouth of
Nigantha Nataputta, that the Kireyavdda —the doc-
trine of 1ctivity, separates lus system from Buddha’s
teaching  We shail certanly recogmise in this doc-
trine, the rule of the Aurza, the activity of souls,
upon which Jaumsm places so great importance?
Two other rules from the doctrine of souls are
quoted 1 a lnter work, not canomical there it 15
stited, 11 1 collection of false doctnnes which
Buddhn's rivals taught, that Nigantha asserts that
cold water was hving  Iattle drops of water con
tuned small souls, large drops, large souls There
fore he forbade his followers, the use of cold water
It 15 not difficult, mn these curious rules to recog-
mise the Jaina dogma, which asserts the evistence
of souls, even in the mass of lifeless elements of
earth, water, fire, and wind Thus also proves, that
the Nigantha admutted the classification of souls,
so often ndiculed by the Brabmans, which distin
guishes between great and small This work, like
others, ascribes to Nigantha the assertion, that the
so-called three danda-—the three mstruments by
which man can ciuse mjury to creatures— thought,

¥ Jacoby, Zertsehrift der Dentsch Morg Ger BA NXNIV, 8 187,
Ind dpng Vol IN, p 139
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word, and body, 1re separate active causes of sin
The Jaina doctrine agrees also in this case, w hich
always specially represents the three and prescribes
for each a special control®

Besides these rules, which perfetly agree with
one another, there are shll two doctrines of the
NWigantha to be rveferred to which secem to, or
really do, contradict the Jamas, namely, it 1sstated
that Nataputta demanded from Ius diseples the
taking of four, not as i Vardhamana’s cise, of
five great vows Athough this difficulty may scem
very important at first glance, #t 15, however, set
asde by an oft repeated assertion i the Jama
works They repeatedly say that Parsva, the
twenty-third Jina only recogmsed four vows, 1nd
Vardhamana added the fifth The Buddhsts,
have therefore handed down a dogma which Jansm
recogmses The question 15 merely whether they or
the Jamas are the more to be trusted If the latter
and 1t 15 accepted that Vardhamana wag muel;
the reformer of an old religion, then the Buddlnsts
must be taxed with an ewsly possible confusiog
between the ewrher and later teachers I, on the
other hand, the Jana accounts of their twenty thied
prophet are regarded as mythical, and Vardhamang
13 loohed upon as the true founder of the gecy ;
then the doctrine of the four vows must be a:cn[‘)cd
to the latter, and we must accept as 1 fact that he ~

3 Jacobs, Jnd Anttg Vol IX, p 139



32 THE INDIAN SECT OF THF JAINAS

bad changed hts views on this pomt In any case,
however, the Buddhist statement speaks for, rather
than 1gainst, the identity of Nigantha with Jina®

VardhamAina’s system, on the other hand, 1s
quite srreconetlable with NAtaputta’s assertion
that virtuec as well as s, happmess as well as
unhappmess 1s unalteribly fised for men by fate,
and nothing mn therr destiny can be altered by the
carrying out of the holy hw It 15, however, just
as rreconcilable with the other Buddhist accounts
of the teaching of their opponent, becrse it 15
absolutely unmmagmable, that the saume man, who
lInys vows upon lus followers, the object of which 1s to
avord sin, could nevertheless make wvirtue and sin
purely dependent upon the cisposition of fate, and
preach the uselessness of carrying out the law The
accusation that Nataputta cmbriced fatihsm must
therefore be regarded s an invention and an outcome
of sect hatred s well 1s of the wish to throw discredit
on their opponents

The Buddhist remarks on the personmility nd
Iife of Nitaputta are stll more remarhable They
say repeatedly that he lard claim to the digmty of
an Arhat and to ommiscience which the Janas also

® Jacob, loc et p 160, and Leumann, Aeres du Vieme Congres
/nt des Or Sect Ary p 5035 As the Juna nccounte of the
teaching of Pirsva and the custence of commumties of his disciples,
sound trustworthy, we may perhaps accept, with Jacoby, that they
rest on a lusloncal foundation

10 Jacots loc <t p 159160
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claim for their prophet, whom they prefer simply
to call ‘the Arhat’ and who possesses the universe-
embracing ‘Kevale Lnowledge' A lustory of con
versions, tells us further that Nataputta and his
disciples disdained to cover their bodies, we are
told just the same of Vardhamana® A story m the
oldest part of the Singalese canon gites an teresting
and important mstance of hts activity 1n teaching
Buddha, so the legend runs, once came to the town
Vaigali, the seat of the Kshatnya of the T ich
chh1vi race His name, lus Iaw lus commumty
were highly prused by the nobles of the Lich
chhavt m the senate house Stha, therr general
who was a follower of the Niganthn, became anxous
to know the grent teacher He went to his master
Natiputta, who happened to be staymng in
Vaisli just then, and nshed permussion to py
the visit Twice Ntaputt refused um Then Sihn
determined to disobey Inm He sought Buddhn out
heard lus teaching and was comerted by lum In
order to show his attachment to Ius new techer
he invited Buddha and Ius disciples toeat with him
On the acceptance of the invitatton, Siha commanded
lus servants to provide flesh n honour of the oc
casion This fact came to the €ars of the followers
of the Nigantha Glad to have found an occasion
to damage Buddha, they hurrted 1n great numbers

1 See for example the account 10 the Ciut ac, ,m S b F

Vol \X p 78—7g, Jod Arti Vol VIIL p 313
" Speace Hardy, Vasual of Budhisns, p 225
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through the town, crying out, that Siha had caused
1 great ox to be Lilled for Buddha’s entertainment,
that Buddha had c¢aten of the flesh of the amimal
although he knew 1t had been Lilled on tus account,
and was, therefore guilty of the death of the animal
The accusation was brought to Siha's notice and
was declared by fum to be a calumny Buddha,
however preached a sermon after the meal, in wiich
he forbide his disciples to partahe of the flesh of
such anmmals as had been killed on therr account
The legend also corroborates the nccount mn the
Jaint works, according to wlich Vardhamana
often resided 10y Vat$alt and had 4 strong following
m that town It 1s probably related to show that
his sect was stricter, as regards the eating of flesh,
than the Buddhusts, a pomt, which again agrees
with the statutes of the Jainas?

The account of Nitaputt’s death 1s still more
important “Thus I heard 1t”, says an old book of
the Singalese canon, the Samagama Suita, “once the
Venerable one lived in Samagima imn the Iand
of the Sakya At that time, however, certamnly the
Nigantha Nataputta hud died in Pava After
his death the Nigantht wandered about disumted,
sepirate, quarrelling, fighting, wounding each other
with words* Here we have complete confirmation

S B L Vol \VIL, pp 108—117

* The passage 15 guen 1 the onginal by Oldenberg, Zertsch
der D Mory Ges Bd SAMIV, S 749 Its sigmifieance m con
nection with the Jaima tradition s to ther schisms has been
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of the statement of the Jama crnon as to the place
where Vardhamann entered Miriara, as well as
of the statement that a schism occurred immediately
After his death

The harmony between the Buddhst tnd Jamnn
tradition as to the person of the hexd of the Nir
grantha 15 meanwhile imperfect It 15 disturbed by
the description of Nataputta as a member of the
Brihmante seet of the Agnive$vayana, whist
Vardhamana belonged to the Kasyapa The
pomnt 15 howeier so insiZnficant that an error on
the part of the Buddhists 15 easily possible® It is
quite to be understood that perfect esactness s not
to be expected among the Buddlusts or any other
sect in describing the person of a hatud enemy

overlooked until now It has al o been unnoticed that the assertion,
that Vardhamdna died dunog Tuddhes ldetime, proves that
the latest account of this occurvence gien by traditions 467 I' €
15 false Later Buddhist legends (Spence Hardy, M 17 nal of Bud? ssm
pp 2066-—271) treat of “ataputtas death m more detmi In 2 Jeng
thy account thev give as the causc of the same the 2postacy of
one of hay disples, LpAl who was comverted by Dudiba. After
gomg, over to Buddhusm, Upéli treated bis former m.ster with
scorn, and presamed to relate a parabie which should prove the
foolishness of those who belived m fal @ doctine  Theseupon
the Niganiha fell into despait He declared hus alms ve ¢l was
broken, lis ew tence destroyed, went to Idig, and died there
Naturallv no importance 1s to be given to this account and s
details They ase appacently the outcome of sect batred

s According to Jacobis uppusitton, § 5 L Vol \\II, p xvi,
the error was caused, by the only disaiple of Vardhamans, who
outhved his master, Sudharman beng an Agnivebrdyana.
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Lnmity and scorn, always present, forbid that The
most that one can capect 15 thit the majority
wnd most 1mportant of the facts given may agree

This condition 1s undoubtedly fulfilled 1n the case
on hand It cannot, therefore be denied, that, mn
spite of this difference, 1n spite niso of the absurdity
of one article of the creed ascribed to him, Var-
dhamana Jfiatiputra, the founder of the Nir-
granthn—or Jama commumity 1s none other than
Buddha’s rival Trom Buddist accounts i their
canontcal works as well as in other books, 1t mav be
seen that this rival was 1 dangerous 1nd 1nfuential
one, and that cven in Budda's time his teaching
had spread considerably Their legends about con-
versions from other sccts verv often make mention
of Nirgrantht sectarsans, whom Buddha's teachmng
or thit of his discipls had alienated from their
faith Also they sy m therr descriptions of other
nivals of Buddha, that thesc, in order to gun
esteem, copted the Nirgrantha and went un
clothed, or that they were looked upon by the
peaple as Nirgrantha holy ones, because they hap
pened to have lost their clothes Such expressions
would be mesplieable 1f Vardhamints community
had not become of great importance. ¢

This agrees with several remarhs m the Buddhust
chronicles, which assert the existence of the Jainas
mn different districts of India during the first century

¢ Sec for the tustory of Stha related xbove, Spence 1ardy, Mennal
of Budlssm, pp 226, 266, and Jacoly, Znd  Intig Vol VIIL,p 161
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after Buddh's death In the memons of the Clunesc
Buddlust and pilgnm Hwen Tsing, who visited
India 1n the beginning of the seventh century of
our era, 1s ta be found an extract from the ancient
annals of Magadha, which proves the enstence of the
Nirgrantha or Jamas in thewr original home from a
very early time  This extract relates to the building
of the great monastry 1t Nalanda, the high school
of Buddhism 1in eastern India, which was founded
shortly after Buddha s Mwrana, and mentions inct
dentally that a Nirgrantha who was a great 1strologer
and prophet had prophesicd the future success of
the new building At almost as early a period the
AMalavansa, composed 1n the fifth century AD,
fixes the appearance of the Nirgrantha i the sland
of Ceylon It 1s sard that the hing Pandulabhaya,
who ruled n the beginming of the second century
after Buddha, from 367—307 BC built a temple
and a monastery for two Nirgranthas The monas
tery 1s agamm mentioned in the same work i the
account of the reign of a later hing Vattagamani,
ar 38—10BC It 15 related that Vattagimunt being
offended by the inhabitants, caused 1t to be destroyed
after it had ewsted duning the rugns of twenty
one hings, and erected a Buddhsst Singharama 1n
its place The latter piece of mformation 1s found
lso 1n the Dipat ansa of more than a century arlier

1 Deal, Sty ¢k Vol I, p 168

8 Turpour Maha ewsa, pp 66—67 and p 203, 206 Dipz ansa
NI\ 14, comp albo hem, bu?lhsmus, rd 1 &5 422 Inthe
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None of these works can indeed be looked upon
as a truly historienl source There are, even in
those paragraphs which treat of the oldest lustory
after Buddha’s death, proofs enough that they sumply
hand down a faulty historical tradition In spite of
this, thetr stitements on the Nirgrantha, cannot be
denied 1 certain weight, becruse they are closely con
nected on the one side with the Buddiust canon, and
on the other they agree with the indisputable sources
of Iustory, which relate to a shghtly Iater perod

The first authentic mformation on Vardhamana's
sect 15 given by our oldest inscriptions, the religious
edicts of the Maurya king A$oka, who, according
to tradition was anointed an the year zig after
Buddha s death, ind — s the reference to his Grecin
contemporaries, Antiochos, Mags, Alexander,
Ptolem=us and Antigonas confirms,—ruled,
during the second half of the third century B C over
the whole of India with the exception of the Dekban,
Tlus prince interested lumself not only 1n Buddhism,
which he professed i his later years, but he took
care, 1n a fatherly wav, as he repeatedly relates,
of all other religious sects in lis vast Mingdom In
the fourteenth vear of s reign, he appomnted offi
cals, cilled law-superintendents, whose dutv it was
to watch over the hife of the different communities,
to settle their quarrels, to control the distribution
frst passage 0 the Makd ansz, three Mghantas are mtroduced by

nune, Jotnya, Gin, and humbhianda The trnstation ncorrectly
makes the Rest 2 Brahman and chief engincer
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of their legacies and prous gifts He says of them
m the sceond part ot the scventh ‘pillar edict, which
he 1ssued 1 the twenty minth yeir of hus reign, ‘My
supenntendents are occupied with vartous charitable
matters, they are also engaged with all sects of
ascetics and householders I have so arringed that
they will also be occupied with the tffair- of the
Saugha, Ihewse T have arranged that they will be
occupied with the Ajtvika Brahmans, I have
arranged 1t that they will also be oceupred with the
Nigantha”® The word Samgha serves here as
usual for the Buddhist monks The Ajivil as, whose
nime completely disappears later, are often named
1 the sacred wntings of the Buddhists and the
Janas 4s an influential sect They enjoyed the
specal favour of A§ola, who, as other inscriptions
testify, caused several cives at Barabar to be
made nto dwellings for therr ascetics ™ As in the
still older writings of the Buddhist canon the
name Nigantha here can refer only to the fol-
lowers of Vardham ina As they are here, along
with the other two favourites counted worthy of
spectal mention, we may certamly conclude that
they wcre of no small importance at the time Had
they been without influence and of small numbers
Asol a would hudly have known of them or at

9 Sue Senart, Znsersplaor s { Iniad siytom 1, p 82 Td VLT 4
My transiation differs from Senart 1o some pointsespecially in relapon
to the construction Conf [ps,raphta Inticz, vol Iiy pp 272f

0 Sec fr 1 Antincrs ol NN\, pp 061 8
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lcast would not have singled them out from the
other numerous nameless sects of which he often
speths It may also be supposed that they were
specially numerous in their old home, as Asoka's
capttal Pataliputra lay m this land Whether
they spread far over these boundaries, cannot be
ascertamed

On the other hand we possess two documents
from the mddle of the next cuntury which prove
that they advanced into south-eastern Indin as far
1s Kalinga These ire the mscriptions at Khan-
dagiri in Onssa, of the great King Kharavela
and s first wife, who governtd the east coast of
Indin from the year 152 to 1635 of the Maurya era
that 15, 1n the first half of second century BC

The larger inseription, unfortunately very much
disfigured, contuns 1n 1ccount of the life of Khn-
raivela from s cluldhood till the thurteenth year
of hus reign It begmns with an appeal to the Arhat
and Si1ddh, winch corrcsponds to the beginning
of the five fold form of homage still used among
the Jamts, and mentions the building of temples
i honour of the Arhat 1s well 1s an image of the
first Jina, which was taken away by a hostile hing
The second nd smaller iscription asserts that
Khirivela's wife ciused 1 cave to be prepared
for the asceties of Kalinga, “who behieved on
the Arhat !

! The meaning of these msenptions, which were formerly beheved
ta be Buddhist, was first made clear by Dr Vhagvinhls Indrap’s
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From a somewhat Inter period as the charicters
show, from the first century BC comes dedicatory
mscription which has been found far to the west
of the onginal home of the Junas, 1n Mathura
on the Jamn1 It tells of the crection of 2 small
temple 1 honour of the Arhat Vardhamana,
also of the dedication of seats for the teachers, a
cistern, and a stone table The little temple, 1t says,
stood beside the temple of the guild of tradesmen,

careful discussion 1n the detes die Flime Comgres Irternat des
Orientalistes Sect Avy PP 355159 He first recogmsed the true
names of the hang Khfravelr and his predecessors and shewed
that hharavelas and hes wife were patrons of the Jamas We
have to thank hum for the mmformaton that the 1 cuption contmns
a date 1n the Manrpa Ema I bave thoroughly discussed his ovecllent
atticle in the Qesterreschischen Monatss hryfty, BA \, S 231
and hue there given my reasons for diffenag from hum on an
important point, namely, the date of the beginning of the Maurya
Era, which, according to his view Dlepins with the conquest of
Ralingr by Asoln about 255 B € Esen yet I find 1t impos
sible to accept that the expression, “in the hundred and sisty
fifth vear of the era of the Maurya hings , can mean ansthing
clse than that 164 year have passed between the thirteenth year
of the rule of Rhfraveln and the anowting of the first Vaursa
hing Chandragupta Uafortunately 1t 1s impossible to fiv the
year of the latter occurrénce, or to say more than that it took
place letween the years 322 and 312 B C The date given m
Khéravelns mscription cannat thercfore Le more closcly fixed
than that 1t lLies between 136 and 147 B € 1 now dd to my
former temarks — that appeals to the Arhac and Siddha ppear
lso m Jauma inscniptions from Mathori and may bu taben av a
certain mark of the sect Thus it 15 worthy of note that even 1n
Huwen Tsuangs time, (Bealy S1yn s Vol 1, p 205) Kalimga wis
ont, of the chif seats of the j:un,;i
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and tlus remark proves, that Mathura, which,
according to the tradition of the Jamas, was one
of the chief scats of thewr rehigion, possessed a
community of Junas even before the time of this
mscription

A large member of dedicatory mscriptions have
come to light, which are dated from the vear 5 to 98
of the era of the Indo Shythian Lings, Kanishka,
Huvishkn, mnd Vasudeva (Bazodeo) and therefore
belong it latest to the end of the first and to the
second century A D Thev are all on the pedestals
of statues, which are recogmsable partly by the
special mention of the names of Vardhamann
and the Arhit Mahavira, partly by absolute
nudity and other marks They show, that the Jamna
community continued to flourish 1n Mathurt and
give besides extraordinanly important information,
as 1 found wn a renewed resewrch into the an-
cient lustory of the sect In a number of them,
the dedicators of the statues give not only thewr
own names, but also those of the religious teachers
to whose communities they belonged T urther, they
give these tenchers their official titles, still used
among the Jammas wachala, ‘tercher’, and gamu,
‘head of 1 school Lastly they specify the names
of the schools to which the teachers belonged, and
those of thetr subdivistons The schools are called,
gana, ‘compantes’, the subdivisions, Lufa, ‘families’

* Vhus inscription also was first made known by Dr Phagwanial

Indrayy, foc, et p 143 \
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and sddfa, ‘branches’, Luactly the sume division
wto gana, salla, nd Jule s found 1n a hist m
onc of the canomcal works, of the Svetimbaras
the Kalpasutra, which gives the number of the
patrinrchs nd of the schools founded by them and
tt 15 of the lhighest importance, that n spite of
mutiation and faulty reproduction of the mscriptions,
nine of the names, which appear m the Kalpasutra
are recogmsable in them of which put agree ex-
actly, part, through the falt of the stone mason
or wrong rewding by the copyist, are somewhat
defaced According to the Aalpasutia, Sushita the
mnth successor to Vardhamana m the position of
pitrinrch, together with lus companion Suprit:

buddha, founded the ‘Kodiya’ or ‘hautiht gara

which spht up mto four ‘safha, and four Lwle

Inscription No 4 which 1 dated 1n the year g of
the 1ing Kanishka or 87 A D () givesus somewhat
ancient form of the name of the gara Kotya and
that of one of its branches exactly corresponding
to the Varrs sakhé Mutilated orwrongly wrnitten, the
first word occurs also 1n nscriptions Nos 2, 6 and
0 s Aoto, /eitnia, and de the second m No 6
is Vora One of the fimilies of this gara the
Vaniya Aule 1s mentioned mn No 6, and perhaps i
No 4 The name of a sccond, the Prasnarahanaka,
seems to have appewred m No g The last tn

scription mentions also another branch of the Kotiy1
gan the Maphuma sakha, which, according to the
Kalpasutra, was founded by Priyagantha the second
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disciple of Susthitr Two still older schools which,
nccording to tradition, sprang from the fourth disciple
of the eighth patriarch, along with some of their
divistons appear 1n inscriptions Nos 20 and 10 These
arec the Aryya Udihihiya gana, cilled the school
of the Arya-Rohann 1n the Kalpasutra, to which
belonged the Parifiasaha Lula and the Pirnapat tka
saf ha, as nlso the Chérana gana with the Prztidhar -
mika {wla Each of these names 15, however, some
what mutilated by one or more crrata 1in wniting 2

The statements 1n the inscriptions about the
terchers and therr schools are of no small impor-
tance in themselves for the lustory of the Jamas
If, at the end of the first century A D (f) many
separate schools of Jaina ascetics existed, a great
age and lwvely activity, as well as great cire as
regards the traditions of the sect, may be inferred
The grecment of the mscriptions with the Kalpasutra
leads still further however 1t proves on the one
side that the Jamnas of Mathura were Svetimbara,
and that the sclusm, which split the sect into two
rival branches occurred long bifore the beginnung
of our era On the other hand it proves that the
tradition of the Svetaimbnra really contamns an
cient historic elements, and by no menns deserves

3 Dr Buhler . long note (p 48)on these mscriptions was afierwasds
expanded 1n the Hiener Zutschrift fur die Aunae des Worgen
landes bd 1,S 165—180,Bd 11,5 141—146 Bd 1L, S 233—240,
wmd 14 IV, § 160—173 lhe argument of these papers 1s sum
marised 1 Appendia A, pp 48 1 —1d
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to be looked upon with distrust It 1s quite probable
that, lihe all traditions, 1t 1s not altogether free
from error But 1t can no longer be declired to
be the result of alater intentional misrepresentation
made 1 order to conceal the dependence of Jammism
on Buddhism It 15 no longer possible to dispute
it- authenticity with regard to those poits s hich
are confirmed by mdepundent statements of other
sects, and to assert, for cxample, that the Juna
1ccount of the life of Vardhamana whichagrees
with the statements of the Buddists, proves nothing
as regirds the age of Junism because 1n the late
fining of the canon of the Svetambaras in the sinth
century after Chnst 1t may have been drawn from
Buddhist works Such an assertion winch, under
all crrcumstances, 1s a bold one becomes entirely
untenable when 1t 15 found that the tradition in
question states correctly facts which lie not quite
three centuries distint from Vardhamanis tme
and that the scct, long before the first contury Of
our e hept strict account of their 1nternal aflairs
Unfortunately the testimony to the ancient history
of the Jamas, so far as made known by means of
wnscriptions termmates here Interesting A it would
be to follow the traces of thur communitics 10 the
later inscriptions, which become =0 numerous from
the fifth century A D onwards andin the description
of lus travels by Hiuen Tsang who found them

¢ See Webers and Barth's apinions quoted above i mote 1+ P 23
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spread through the whole of India and even beyond
1its boundaries, it would be apart from our purpose
The documents quoted suffice, however, to confirm
the assertton that during the first five centuries
after Buddha’s death both the statements of Buddhist
tradition and real historical sources give evidence
to the essstence of the Jammas as an important
rehigious community independent of Buddhism, and
that there are among the historical sources some
which entirely clear away the suspicion that the
tradibion of the Janas themselves 1s intentionally
falsified

The advantage gained for Indian listory from
the conclusion that Jamism and Buddhism are two
contemporary sects — having arisen n the same
district,—1s no small one First, this conclusion shows
that the religious movement of the sicth and fifth
centurtes BC 1n eastern India must have been 1
profound one If not only one, but certunly two,
and perhaps more reformers, appearcd at the same
time, pretching teachers, who opposed the evsting
circumstances n the same manner, and exch of
whom gamned no small number of followers for their
doctrines, the desire to overthrow the Brahmanical
order of things must have been generally 1nd deeply
felt This conclusion shows then that the transfor
mation of the religious Iife 1n India was not merely
the work of a religious community Manv strove to
attain thus object although separated fromone another
It 15 now recogmisable, though preliminarily, in one
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pomt only, that the religious history of India from
the fifth century BC to the eighth or nnth AD
was not made up of the fight between Brahminism
and Buddhism alone This conclusion allows us,
lastly, to hope that the thorough nvestigation of the
oldest writings of the Jamnis and therr relations with
Buddhism on the onc hand and with Brahmanism
on the other will ~fiord many important ways of
access to 1 more exact knowledge concernmg the
religious 1deas which prevuled 1n the sicth and
fifth centuries BC, and to the establishment of
the boundaries of origmality between the differcnt
systems



APPENDIX A

(Note p 44)

Copies of the mutilated inscriptions referred to,
were published by Gencral Sir A Cunningham 1n
his drchwologal Survey Reports, vol 11, plates
smt—v  Unfortunately they have been presented
from ‘copics’ and are therefore full of errors, which
ar¢ due for the most part, doubtless, to the copyist
and not to the sculptor It 1s not difficult, hawever,
m most cises under consideration here, to restorc
the correct reading Usually only vowel signs are
omitted or musread and, here, and there, consonants
closely resembling one another as va and cha, va,
and dia, ga and sa, la and ua are mterchanged

The formule of the mscriptions are almost uni-
versally the same First comes the date, then follows
the name of a reverend teacher, nest, the mention
of the school and the subdivision of 1t to which
he belonged Then the persons, who dedicated the
statues 1re named (mostly women), and who be
longed to the commumty of the said teacher The
description of the gift forms the conclusion The
dialect of the mscriptions shows that curious minture
of Sanskrit and Prakrit which 1s found in almost all
documents of the Indo- Skythxan hings, and which —
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as Dr Hoernle was the first to recognise —was one
of the hterary linguages of northern and north
western India during the first centunies before and
after the commencement of our era

In the calculition of dates, I use the fivourte
starting pomnt for the era of the Indo Skythtan
Lings, which unfortunately, 1s not certamnly deter-
mined, and assume that 1t 15 1dentical with the Seka
era of 78'/, AD The rule of these princes could
not have fallen Iater 1n my opinon 1t was some
what earlier ! 1 give here transcripts 1nd restorations
of such mscriptions as mention Jama schools or
titles

1 The nscription which 15 the most important
for my purpose and at the same time onec of the
best preserved, 1s Sir A Cunminghams No 6 plate
aitt, which was found on the base of a Juna image
(crch Sur Rep vol II, p ,1) The copy compared
with 1 rubbmng gves the following reading, (the
letters within parentheses are damaged)

L t Siddham sam 20 grawa 1 di 10 5 ho(te)y ato
ganate (Vaywryato [ wlato Fla) (te salato S dhato

2 (bhalttsto vachakasya dryya Sanghasthasya i (9)
var ttanaw Dattilasya Vi -

3 lasya Lo\l a Faracalesye Devadasasya
Nagadinasya cha Nagadinay. cha (ma)in

4 sta(vi)haye (D)e-

t VWhat follows 1 from the authors later and fuller paper 1n
W sener Zertsehrsft fur die K unde des Mor enfandes, Bd 1 S 1501,
but abnidged — Fd

4
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5 (najye danam 1

6 Varddhamana pia-

7 g

The lacuna n hne 2, after Dattilasya, probably
contamned the word dukstuye or dhutuye and part
of a male name of which only the letter vz15 visible
In 1 3, possibly Lothabinzye 1s to be read wstead of
Lothubi/vye  As there 1s room for one more letter
at the end of the line, I propose to read matuye
In 1 5, Dwaye would stand for Dattayak and be
the gemtive of a female namc Dwmma or Datla,
which has been shortened ékamdvat There can be
no doubt that the word srz, or suz, which s re-
quired, has stood before Vadhamana With these
restorations the translition s as follows

“Success! The yewr 20, summer (month) 1, day
15 An mmage of glonous Vardhamana, the gift
of the femnle lny disciple Dina [z ¢ Dinna oi Dattd],
the [daughter] of Dattila, the wife of V1 la,
the mother of Jiyavala [Jayapala], of Deva-
dasa and Nagadina [ ¢ Nagadinnt or Naga
datta] and of Nagadina [z ¢ of Nagadinna or
Nagadatta] — (ths statue bewng) the mrvastana~
of the preacher Aryya-Sanghasiha [z ¢ Arya

2 The word srzwrfme has the meamng of “n obedience to
the order, or “in consequence of the request’ It occurs agan 1n
the Praknt form mzaeswam below, 1 No 10 (pl «v} and 1t
has stvod 1n No 4, and at the end of 1 2 of No 7, where the
rubbing his mrza It s also found 1n the next Arck Sur Rep
vol X%, pl v, No 6
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Sanghasimha], out of the Kotiya school the
Vaniya race, the Vair: branch, the Sirika
division

The inscriptiongiven Arult Sur Rep vol XX, plate
v, No 6 reads, 1ccording to an ewcellent rubbing

L 1 Namo Arakamtanam namo Stddhana sam
60° 42

2 gra 3 di 5 etaye purvaye Rarakasya Aryaka-
Lasaghastasya

3 swhya Alap;laga/m[mrya:)a mriartana chatu
var1asya samghasya

4 ya dwmne patibhalbhorlga t (?) | (?) Vatkilaja
dalte |

“Adoration to the Arhats adoration to the
Siddhas' The year 62, the summer (menth) 3
the day 5, on the above date a yo was gren to
the community, which includes four classes, as an
enjoyment (or one share for cach) (#hes bearg) the
mrvartana of Atapihogahabarya, the pupil of
AryaKnkasaghasta (Ary1 Karkasagharshita), a
natrve of Rarn (Radhy) The gift of Vaihil a (or,
Vathita)”

2 With the tnseription No 6 of the year zo0 No 4
(plate ~uu) agrees, 1t was also found on a Jamna
pedestal \With better readings from a rubbing of
the first side only, I propose for the other portions,

3 In reading the first figure s 60, I follow Sir A Cunniegham
1 have never seen the sige 1n enother inseription The chareters
of the serniption are $o archaic that this date may refer to an
eather epoch than the Indo Skythian
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s (na)e danam

6 Varddhamana pra-

7 tma |

The lacuna 1 line 2z, after Dattilasya, probably
contained the word dwlutuye or dhutuye and part
of a male name of which only the letter vz 15 visible
In 1 3, possibly Zothabinze 1s to be read instead of
Aothubikyye As there 15 room for one more letter
at the end of the line, I propose to read métue
In 1| 5, Dinaye would stand for Dattaydk and be
the gemtive of 1 fcmale name Dwmna or Dattd,
which has been shortened lamavat There can be
no doubt that the word s74 or stre, which 1s re-
quired, has stood before Vardhamana With these
restorations the translation 1s as follows

“Success! The vear 20, summer (month) 1, day
15 An image of glorous Vardhamana, the gift
of the female lay-disciple Dind [z ¢ Dinna or Dattal,
the {daughter] of Dattila, the wife of V1 la,
the mother of Jayavdila [Jyapala}, of Deva-
disa and Nagadina [z ¢ Nagadmn1 or Niga-
datta] and of Nrgadina [z ¢ of Nagadnni or
Nagadntta] — (#hs statue beng) the mroar tana®
of the preacher Aryya-Sanghastha [z ¢ Arya-

2 The word prr.rfoma hes the meamng of ‘o obedience to
the order’, or “in conscquence of the request It occurs agam o
the Praknt form s afanam below, m No 10 (pt ) and 1t
has stuod 1n No 4, and at the end of 1 2 of No 7, where the
rubbing has nerwe Tt 1s also found in the next Arek Sur Aep
vol NN, pl v, No 6
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Sanghisimhal, out of the Kotiya school, the
Vaniy1 riee, the Vair branch, the Sirika
diviston

Thenscniptiongiven drek Sur Rep vol XX, plate
v, No 0 reads, tccording to an excellent rubbing

L 1 Nemo Arahantanam namoe Siddhana sam
60% 4 2

2 g4 3 di 5 elaye purvaye Raralasya Aryala
Lasaghastasia

3 swshye Arapikogalabaryasya nuvartana chate
varnasya sawghasya

4 3a dmne patibhalbho ga 1 (2} | ( ) Vakil aya
daits |

“Adoration to the Arhats adoration to the
Siddhas' The year 62, the summer (month) 3,
the day 5, on the above date a 3¢ was given to
the commumty, which includes four classes as an
enjoyment (or ong share for each) (tes beang) the
nrvartana of Atapilogahabary 1 the pupd of
AryaKnkasaghasta (Arya Karhasagharshita) a
native of Rara (Radhn) [he gift of Vathiha (or,
Vathityy)’

2 With the nscription No 6 of the year 20, No 4
(plate ~am) agrees, it was also found on a Jama
pedesta]l  With better readmgs from a rubbing of
the first stde only, I propose for the other portsons,

2 o reading fhe first figure as 6o, I follow Sir A Cunmigham
I have never seen the sign n another inscription  The character
of the iscniption sre so archaie that this date may refer to an
carlier epoch than the Indo Shythian
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of which I have no rubbings, the following emen-
dations, ~—1 v, Vamyato Julato, sakhato, 1 2, Au-
tumbizye, 1 also note that the lacuna 1n hne 2,
3th and 4th sides, would be filled exactly by ye s
Vardhamanasya pratina Aarita sayvasattva The
former custence of the first and last seven letters
may be considered certain My restoration of the
whole 15, —

L 1 (1%t side) Seddhant maharajasya Kamshhasye
1ajye samvatsar e navame (9] (2nd side)  wase pratha
1 dwase 5 a-(378)[spam] puwrvojdlye Kotipalo ganato
Vanyalto] (4th) [2u)lato Varrrto selato vachaka

2 (15t side) [sya] [Nlaganamdisa mirvals {talnam
Bral{ma)  (dhu (2v0)tuye] Bhatprmstase hutu[mlbr-
[#):pe) Vikata (3:8)3e s#: Vardhamanasya pratima
larue sarva (4%) satvalnant latas

3 [sukhaze],

and the transhition — “Success! Dunng the reign
of the great lang Kanishka, m the ninth year, 9,
i the first month, 1, of , on the day 5,—on
the above date [1n image of glorious Vardhamana
has been caused to be made] for the welfare [and
happiness] of [all created beings] by Vikata, the
house wife of Bhattimita(Bhattimitra)and [daughter
of] Brahma  —(this statue being) the n a1 tana
of the preacher Niganamdi, out of the Kotiya
school (gana), the Viniya lhine (Aula), {1nd) the
Vairt branch (selha)”

If we now turn to the Kalpasiitra®, we find that

8 Sec Bls Last, vol N\\If p 292
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Sutthiya or Susthita, the eighth successor of
Vardhamana, founded the Kautika or Kodiya
gana, which spht up mto four sakhas and four
kulas The third of the former wts the Vajr:
or Vairi, and the third of the latter was the
Vaniya or Vanijja It s evident that the
names of the gawa, Aula, and sakha agree with
those mentioned 1n the two scriptions, Kotiya
bemng a somewhat older form of Kodiya But 1t
15 1nteresting to note that the further subdivision
of the Vair: $akha-—the Sirtha bhatt: (Srika
bhakts) 1 hich inscription No 6 mentions, 1s not
known to the Kalpasutra This 1s a gap such as
may by be expected to occur 1n a hist handed down
by oral traditton

3 The Kotika gana 1s again mentioned 1n the
badly mutilated mscription No 19, plate v A
complete restoration 1s 1mpossible

L 1 Saw.atsare 9o 1a sye Lufn-
ban: wvadanasya odluga

2 Klotwato] ganato [Prasnaloakaluallato Kulate
Alaghan ate sakhato se whaye bhatr galue tha
ban:

It may, howcver, be inferred from the fragments
of the first Line that the dedication was made by
a woman who was descnbed s the wife (Jutumbe 1)
of one person and as the daughternlww (vaduw)
of another The first part of lhine 2 restored as
above gives—*in the congregation of out of
the Moty school, the Prasnarahanaka line
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and the Majham branch " The restoration
of the two names Kotiy and Prasnavahanalka
seems to me absolutely certain, bechuse they ew-
actly fill the blanks n the nscription, and because
the information 1 the Kalpasutra (S B E vol
\XII, p 293} regirding the Madhvamn $1khn
ponts 1n that direction The latter work tells us
that Priyagantha, the second pupil of Susthita
and Supratibuddha, founded 2 $1khha, called
Madhyam or Majhima

As our inscriptions show that Professor Jacobr's
esplination of the terms gana, Lila and sakla’ s
correct and that the first denotes the school, the
second the hine of teachers, and the third 2 branch
which sepirated from such a line, 1t follows that
the sikhis named mn the Aalpasitya without the
mention of a gara nd /ula, must belong to the
lnst preceding gera and derive their origin from
one of 1ts Zalas Hence the Madhyima sakhn
doubtless was included 1 the Kautika gana, and
an offshoot of one of 1ts fulas, the fourth of which
1s called Prasnavnahanaka or Panhavahanaya
The correctness of these inferences 1s proved by
Rnjaschharas statement regarding lus spirttual
descent at the end of the Prabandha Zosha, which
he composed mn Vik sam 1405 He mforms us that
he belonged to the Kotika gann, the Prasna-
vahana hula, the Madhyama sakha the Har-

58 2 L vol \\ll, p 288, note 2
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shapuriya gachha and the Maladh vr1 samtana
founded by the 1liustrious Abhnvasurt

Tor the last words of 1 2 I do not dare to
propose n emendation, I merely note that the gft
seems to have consisted of pillars fhabam, 1 e
stamblal

4 The Kotiy1 gana seems finally to be mentioned
w pl sy, No 2, where the copy of lme 1 2ad
side may be corrected as, —

Stddlia—sa s he 1 di 1042 asya puroiaye Kof(iya)

5 Names of an older guna and of one of its
Lulas oteur mm No 10 phte <iv, where the copy
which 15 faultv, may allow the followmg partral
restoration, ~

L 1t Sz yo-+7 gra 2 di 20 ctasya purivaje
Varane gane Peudhavukakulavachakasye Rohanadi-
sya sisasya Scnasya vioatanam savale Da

2 paskanavadhaya Giha ke bha
prapa [didne ma ta
which I translate —

“The year 47, thc summer {month) 2, the day
20,— on the ahove date a drnnhing fountamn was
given by , the of the lay disesple Da
{this bewng) the nzzatara of Sena the pupid of
Rohanadi (Rohanandr) and prencher of the Pett
dhamika (Prutidharmiha) hine 1n the Varann
school

Varane must be 1 mustake for the very similr
word Charane The second Lula of this gana which,
1ccording to the Kalpasutre (S B L vol \AII,
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p 291) was founded by Srigupta, the fifth puptl
of Arya Suhastin, 1sthe Pritidharmiha(p 292)
It 15 easy to sce that a sumilar name 15 ludden m
the compound Pelzvanulalniarackakasya ‘of the
preacher of the Petivamika hine’, and an m
sciption excavited by Dr Fubrer at Mathura men-
tions the Petivamiha ({u/e) of the Varana gana With
the second lne lttle can be done if the letters
prapa are correct and form a word, one of the objects
dedicated must have been 2 dnnking fountamn

6 The mscription No 20, phite wv offers lihcwise
slightly corrupt 1nd mutilted names of a gana, 2/ nla
and 1 saklia, mentioned n the Kelpasutra In the h
thogiaphed copy lines 3—7 are hopeless and there 15
no 1ubbing to help The word #usu ‘of a daughter’
i line 6, 1nd the following ma wya which 1s pro-
bably a misrending of matuye ‘of the mother’ show
that this dediction also was made by a female
The last four syllables wato mako are probably the
remnint of another namashara——mnano blhagavato
Alakavirasya  As regards the proper namcs, Aryya
Rehintya 15 an wmpossible form, but on comparison
with the next inscription to be mentioned, it 15
evident that the stone must have read Asyyodeli~
keyato or Jryy adelulsy ato gana(te]® According to the
Kalpasutra (S B L vol \XII, p 291) Arve Rohant
was the first pupil of A1y Suhastin and founded
the Uddeha gana The latter split up mto four
stkhis and mto six hulas The nme of its fourth

8 Fiener Zetschr 1 Aund ¢ Morg #t Bd 1, & 1421
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sakht, Purnapatriha, closely resembles— espe
cially m 1its consonantal elements— that of the
scription, Pefaputriba and 1 do not hesttate 1n
correcting the latter to Porapatrika which would
be the ecquvalent of Sansk Paurnapatrika
Among the s kulws 1s the Parihasakla, and
considering the other agreements, I belivve 1t pro
bable that the mutiated name read as Puridha La
15 1 musreading of Parihaka We may emend the
first two times 1nd read as follows, —

L 1 Siddha[m] namo aiahato Makhaovirialsya de
vanasasya | +ajha Vasudevasya samvatsare 9o 48
varshamase g divase 10+ 1 etasya

2 pwv [alzle]  Aryro Dlelifellyato  ganafto]
Plalvihidsalkla)! wlafto] Plonlaplajtribado) sakato ga-
#{tlsya dryye Deadattalsya) na

3 ryya Kshemasya

4 prakagi e

s fhikadye prapd

6 taspa Pracaralasyadiute Varanasyagatoalasia
malfluy @ Aitrof?)sa datta &i

7 e [namo bhagalvato makiduirassa)
and the translatron (so far) will be,—

«Success' Adoration to the Arhat Mahavira, the
destroyer{r) of the gods In thc year of lmg V-
sudevt, ¢8, i the month 4 of the ramy scason,
on the day 11— on the above date

of the chief of the school {garm) Ary3a De-
vadat: (Dovadatta) out of the school (gana) of
the AryyaUdchihiya {Arys Uddehihiy a)
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out of the Parthasaka line {(fw/a), out of the
Ponapatriht (Paurnapatriha) branch (salka) ™ 1

These and many other statements n the 1n-
scriptions, 1bout the teachers 4nd their schools are
of no small mmportince 1n themselves for the early
lustory of the Janas The ngreement of the above
with the Kalpasutra can best be shown by plicing
the statements in question agunst one another The
mscriptions prove the actual cuistence of twenty of
the subdivisions mentioned 1 the Sthawviravalt of
the Kalpasura Among its cight ganis we cwm
certunly trace three, possibly four —the Uddehikha,
Varana, Vedwvadiya(’} and Kodiya

Inscriptions
1 hotuva (}ixodx)'l) Gant

[ 1
Bramadisiha hul Uchchendgnr} sakhd

Thinya kul Vain, Vaunyd fakhn
Planha]sahulnayalhufla} Myhami $akhd

The Sthaviravah of the Aalpasutra (Sac Bls of

1 At v later date Dr Rithler added other proafs fromnseniptions
of the quthenticity of the Juna tradition, in the Trenwe Orecntal
Fournaly vol 31, pp 141146, vol IS, pp 233—240, vol IV,
pp 16a—1%3, 313—~318 vol \, pp 175—180, and 1 Fpsra
phue Indica, ol 1 pp  371—397, vol 11, pp 1gy—2312, 311
the parigraphs gaven above are cluefly from Ius first paper in the
Vrenra Orsental Fournal (vol T, pp 165—180), which appeurs
10 be an extended revision of the long footnote wn the ongnal
pper on the Jainas, but st 13 here gorrected in plices from revdings
m s Tater papers — {1
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the Last vol XAll, p 292) states that Susthita and
Supratibuddha founded the —

Ronya or hautakz Gana

r
v Paribkilyge v L Felar yzars

2 Vachchhalyjr 2 Fyphakart

3 T amye or I dngya hulas 3 Vari $ikhas
4 Panhavihanaya & Mayhn tka

or 1raspavdhaniha

w”n

Mayhima
scholar of the two teachen)
(founded by Priyrgantha the econd

Inscriptions —
2 Virana Gama

Petivimika

t\ryyn Hiphiya Vdjandgary

Pasywmatrlya Yulas ‘ s
Aryya Chetiya Hantamalakadht
Ramyanka

The Aalpasutra states that Srigupta of the Harta-
gotra founded the Charina gana, which was divided
mnto four satlaes and into seven Lrlas

Chirana gana

T Vacbcml;m: Samll\ﬂsu.i
2 Padkan msya v
Hilya apana, ars
3 by Lules Gavedhaha sikha
5 Ml
6 Arya Chedusa Harsy amdligdrs
7 Aanhasahe

Inscriptions —
3 Aryya Udehnya Gana
]

Nagabhutikigs )
agabhutixy;
Toedha T | hulas Yetaputnikd s3kha
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The Kalpasiitra says Arya Rohana of the Kasyapa
gotra founded the
Uddeha Gana
{

T Nagablz{ga

2 Somabhfita Udumbarynyi

3 Ullgachchha (or Ardrahachchha ) Lulas MAsipinka 2

4 Hatthaly ulas Matipatrid 2§ 5

5 Nandia <

6 Parihdseka Punnapattyyé
Inscriptions

4 [VesavAdiya Gana] 8
[Me]huka hula

The Kalpasitra — Kamarddhiofthe Kundalagotra
founded the Vedavatiha gana which was divided into
four sikhis, and into four kulas —

Vesavittha Gana

! ]
Ganiha Sravastihd
Maghila Raypiliyd N
hamarddhiha halas Antarypnyd sAbds
Iodrapuraka Khemalypyd

The resemblance of most of these names 15 so
complete that no explanation is necessary

8 Fprgraphwe Tudica, vol 1, pp 382, 388
® Tor the above hsts see Wiener Zeetschr bd 1V, & 316 IF
and Aalpasutre in S b L vol \\II, pp 2g0f




JAINA MYTHOLOGY

The mythology of the Jammas wihlst ncluding
many of the Hindu divintties, to which 1t accords
very infertor posttions 1s altogether different 1n
composition It has all the appearance of a purely
constructed system The gods are classified and sub-
divided 1nto orders, genera, and spectes, 0l are
mortal, have their ages fived, as well as their abodes,
and are mostly distinguished by cognizances chiknas
or Mdiickhanas Their Tirthakaras, Tirthamharas, or
perfected samnts, are usually hnown as twenty four
belonging to the present age But the mythology
takes account also of a past and a future age or
renovation of the world, and to cach of these vons
are assigned twenty four Tirthakaras But this s not
all in their cosmogony they lay down other contt
nents besides Jambddvipa Bharata or that which
we dwellin These arc separated from Jambudvipa by
impassablc seas, but exactly like ttan every respect
and are called Dhatukikanda and Pushhara-
arddha and of cach of these there arc castern and
western Bharata and Arvata regions, whilst of Jam
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blach for images of the 1gth, 20th z2nd and 23
Jmas On the front of the throne or gsane are
usually carved three small figures at the propcr
night of the Jin1 1s a male figure representing the
Yakshn attendant or servant of that particular Jin+,
at the left end of the throne 1s the corresponding
female — or Yakshins, Yaksht or Sasanadevs,
whilst 1n 2 panel mn the nuddle there 1s often
another devi At the base of the seat also, 1re pliced
nine very small figures representing the navagraha
or mne planets, that 15 the sun, moon, five planets,
and ascending and descending nodes

In the Juna Puranas, legends are given to 1c
count for the connesion of the Yal shas and Ynkslus
with ther respective Tirthaharas thus, m the case
of Parsvanitha, we have a story of two brothers
Marubhutt and Kamatha, who 1 wght suc
cessive incarnations were always encmues, and were
finally born as Par$vanatht and Sambaradeva
respectively A Pashandn or unbeliever, engaged n
the panchagn: nte, when fellng a tree for his firc,
against the remonstrance of Parsvanatha, cut
pieces two snakes that were wm 1t, the Jina, however
restored hem to life by means of the pafichamantra
They were then re born i Patala loha as Dharanen
dra or Nagendra Yaksha and Padmavati Yakshm
When Sambarideva or Meghalumara afterwards
attacked the Arhat with a great storm, whulst he was
engaged 1n the Kayotsarga 1usterity —standing 1m-
movablc, exposed to the weather — much 1n the w1y
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that Mara attacked Sakya Buddha at Bodh gaya,
Dharanendra’s throne in Patala thereupon shook,
and the Naga or Yaksha with his consort at once
sped to the protection of his former benefactor
Dharanendra spread his many hoods over the head
of the Arhata and the Yakshint Padmavati held a
white umbrellr (sweta chiratrz) over im for protec-
tion Ever after they becune his constant attendants,
just as Sakra wis to Buddhn The legend 1s often
represented 1n old-sculptures, 1n the cave-temples at
Budami, Elura, etc, and the fignre of Parsva s
generally carved with the snake hoods {Seshaplant)
over him ?

Other legends nccount for the attachment of exch
pair of Sasanadevatas to ther respective Jmas

The Svetambaras and Digambaras agree generally
i the details respecting the different Tirthakaras,
but, from information furnished from Masur, they
seem to differ as to the names of the Vahshis
attached to the several Tirthalaras, except the first
and last two, they differ also in the names of several
of the Jinas of the past and the future mons The
Digambaras enlist most of the siteen Vidyadevis

2 Ca ¢ Temples, pp 491, 496, Arch Sur Westn Irdsa, vol 1,
p 25 and pl xxxvu, vol V, p 49, Transcctiors B As Soc vol I,
p 435 At Rénpur 1 Godwar, 1 the temple of Rishabhanitha 1s
a finely carved slab representing Pirssanatha in the Rayotsarga
position, attended by snake divimities, — Arekit and Scenery 1 G
Jarat and Rapputena, p 21 The story has sanants conf Ind
Ant vol X\\, p 302
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or goddesses of knowledge among the Yakshius
whilst the other sect include searcely 1 third of them
These Vidyadewis, as gmven by Hemachandra,
are ~— (1) Rolumi, (2) Prydaptt, (,) Vajrsrmkhala,
(4) Kulstnhu$t~ probibly the Anhuét Y aksh of
the Svctwmbara fourteenth Jina, (5) Chakresvar,
{6} Naradatty or Purushadatta {7) ki or Kaliht
(8) Mahikal , (9) Gaun, (10) Gandhart (11) Sarvt
stramaliypaly, (12) Manavi, (13) Varrotya  (14) Ach
chhupta, (15) Manast and (16) Mihamanasil
The mages of the Tirthakaras are ilways re
presented seated with thur legs crossed n front—
the toes of one foot rusting close upon the hnee
of the other and the nght hand lies over the left
m the lap Al are represented exactly alihe except
that Parsvanatha, the twenty third has the snake-
hoods over hum, 1nd, with the Digambaras, Suparsva—
the seventh, has also a smaller group of snake hoods
The Digumbara images arc all quite nude, those
of the Svetimbaras are represented s clothed, and
they decorite them with crowns and ornaments
They are distingmshed from one another by ther
attendant Ya/skas and }alshins s well as by therr
respective clrhnas or cogmzances which are carved
on the cushion of the throne
All the Jinas are ascribed to the Thshvaku family
(Aula) except the twentieth Mumsusrita and twenty-
second Neminatha who were of the Harnamsi race
All rectived didsha or consceration at their native
places and all obtaincd jidra or complete enlighten-
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ment 1t the sime, except Rishabha who became a
Kevalin at Purimatala, Nemt: at Girnar, and Mahtvira
at the Ryupaluka river, and twenty of them died
or obtained molsha (deliverance in bliss) on Sameta
Sikhara or Mount Parévanatha in the west of Bengal
But Rishabha, the first, died on Ashtipada — supposed
to be Satrufij1ya in Gujarat, Vasupiyjyn died at Cham-
papurt m north Bengl, Nemunathn on mount Girnar,
and Mahavira, the last, at Pavipun

Twenty one of the Tirthakaras are said to have
attained Moksha 1n the Kayotsarga (Guy Kéusagga)
posture, and Rishabha, Nemi, and Mahzvira on the
padmasana or lotus throne

For sahe of brevity the following particulars for
cach Arhat are given below in senial order viz —

(1) The wumana or vahana (heaven) from which
he descended for incarnation

(2) Birthplace, 1nd place of consecration or didsha

(3) Names of father and mother (4) Complexton

(5) Cogmzance—chikna or lafichhana

(6) Height, and (7) Age

{8) Diksha-vriksha or Bodhi tree

{9) Yaksha and Yakshins, or attendant spmits

{10) Fust Ganadhara or leading disciple, and first
Arya or leader of the female converts

1 Rishabhadeva, Vnshibha, Adinatha or
Adisvara Bhagavan — (1) Sarvarthasiddha, (2) Vimt-
tanagar: 1n Kosala and Purimatala, (3) Nabhiraja by
Marudevn, (4) golden —varna, (5) the bull, — v 15ka,
balada, (6) 500 poles or dhanusha, (7) 8,400,000
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purva or great years, (8) the Vatt or banyan tree,
(9) Gomukha 1nd Chahkressart, (10) Pundanka and
Brahmi

II Ajptanatha (1) Vgavavimina (2) Ayodhya
(3} Jitwsatry by Vywamata, (4) golden, (5) the
elephant — gaja or hasti {6) 450 poles, (7)7 200 000
purva years, (8) Sala —the Shorea robusta  (g) Maha-
yaksha and Aptabala  with the Digambaras, the
Yakshini 1s Rohim yaksh, (10) $imhasena and Phalgu

11 Sambhavtnatha (1} Uvinimagranchka, (2)
Swathr or Sravastt, (3) Jitwr by Senimata, (4) gol-
den, (5) the horse —asca shoda, (6) 400 poles
(7) 6,000 000 puria yeirs (8} the Prayaln—Bucha-
nanta latifolia, (9) Trimukha and Duntan (Digam
bara — Prajiiapti), (10) Chart and Syama

IV Abhinandana (1) Junantavimana, (2) Ayo
dhy v, (3) Sambararay 1 by Siddhartha (4} golden, (3)
the ape, — plataga, vanar a or dap, (6} 3,0 poles, (7)
5,000,000 puryva jears, (8) the Priyangu or Pamcum
1italicum, (g} Nyaka wnd halika, and Digambar: —
Yakshe$rvara and Vajrasnnhhala, (10) Vajranabha
and Ajta

V Sumatinatha (1) Javantavimna, (2) Ayo-
dhyt (3) Megharaja by Mangila, (4) golden, (5) the
curlew, — Arauncha, (Dhg chalracalapalsha — the
Brihmam or red goose) (6} y00 poles, (7) 4 000,000
purva years, (8) Sala tree, (g) Tumbury wnd Maha
Lali (Iig Purushadatta), (10} Charama and Kasyap

VI Padmaprabha (1} Usanimagranela, (2)
Kausambi, (3) Sridhara by Susima, (4) red (rakta),
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(s) a lotus bud — padma, abja, or kamale, (6) 250
poles, (7) 3,000,000 purv1 years, (8) the Chhatra
— {Anethum sowa+), (9) Kusuma and Syama (Dig
Manovega or Manogupti), (10} Pradyotana wnd Rat

VII Suparsvanitha (1) Madhyamagraivela,(2)
Varanaé, (3) Pratishthariya by Prithvi, (4) golden?,
(5) the swastika symbol, {6) 200 poles, (7) 2,000,000
purva years, (8) the Sirisha or Acacia sirishn, (g) Ma-
tanga and Santa, — Digambara, Varanandi and
Kali, (10) Vidirbha and Soma

Vi1 Chandraprabha (1) Vyayanta, (2) Chan-
drapura, (3) Mahasenaraja by Lakshmann, (4) white —
dhavala, sublira, (5) the moon— i Landra or sast,
(6) 150 poles, (7) 1,000,000 purva years, (§) the Niga
tree, (9) Viyaya and Bhrihuti Digambira— Syama
or Vyavi and Jvalamalini, (10) Dinna and Sumana

IX Suvidhinatha or Pushpadanta (1) Anua
devaloha, {2) Kanandinagari, (3) Sugrivaraja by Rumn-
ruu, (4) white, (5) the Makhara (Dig the crab —edi),
(6) 100 poles, (7) 200,000 piirva years, (8) the Sili,
(9) Apta and Sutarakr  Digambarn — Apta and
Mahak th or Apta, (10) Varihaha and Varum

X Sitalanatha (1) Achyutadevaloka, (2) Bhudra-
puri or Bhadilapura, (3) Dridharatha raja by Nanda,
(4) golden, (5} the Srivatsy figure (Dig Sre vridsha
the ficus religios1), (6) 9o poles, (7) 100,000 purva
yers, (8) the Priyangu trec, (9) Brahmn and Asoka
(Dig Manaw), (10) Nandr and Susi

3 The Digambaras describe the colours of the seventh and twenty
turst Jinas s szarakeda or emerald coloured
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Al Srevamsantith or Srevasa (1) Achyuta
devaloha, (2) Simhapurs, (3) Vishnuraja by Vishn, (4)
golden, (s) the rhioccros — /hadga yenda (Dig
Garuda), (6) 8o poles (7} 6 400,000 common years,
(8) the Tanduha tree, (9) Yahkshet and Manawv:
Digambarr — Isvara and Gaurr, (r0) ha$yipt and
Dhram

AIl Vasupuyya (1) Prmnatadevaloha, {2) Cham-
papurt, (3) Vasupujyt bv Jaya (4) ruddy — reisa,
Guy satun, (5) the female buffrlo — makesh, pada
(6) 70 poles, (7) 7,200,000 common years (b) the
Patala or Bignoma suaveolens (g9) Kumarni and
Chindr (Dig Gandhiny), (10) Subhuma and Dha
i

X1 Vimalanatht (1) Mahaswadevaloka, (2)
Kampilyapura (,) Kritavarmraja by $Svma {4) gol
den, (5} 1 boar — sakara, saraka, (G) 6o poles (7)
6,000 000 years, (8) the Jambu or Eugenia jambolant
(9) Shanmukha and Viditr (Dig Vairdt) (10) Man
dara and Dhara

NIV Anantanitha or Anantapt (1) Prata
devaloha  [2) Ayodhyn {3} Sumhasena by Suvasihor
Sujas1, (4) golden, (5)a falcon —siena (g bhalluka
a bear), (6) 50 poles (7) 3000000 yeurs (b) the
Asoha or Jonest: asoha (9} Patala and Ankusa
{Dig Anantamaty}, (10) Jasa and Padm:

NV Dharmanatha {1)Vyayvimana,(2) Ratan
purt, (3) Bhanurya by Suvnita, {4) golden (5) the
thunderbolt —wayr @, (6) 45 poles, {7) 1,000 000 vers,
(8) Dadlupunt tiee (Chtorna ternaten f, (9) kannara
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and Kandwp: (Dig Manas), {10) Anshth md
Arthiéna

XVI Santinatha (1) Sarvarthasiddhn, {2) Gajrpura
or Hastinapurt, (3) Visvasent by Achir, (4) golden,
{5) m antelope — nw 2ga, herana, hulli, (6) 40 poles,
(7) 100,000 years, (8) the Nandi or Cedrela toona,
(0) Garuda wnd Nirvim {Dig Kimpurusha and Ma-
hamanas), (10) Chakrayuddha ind Suchi

XVII Kunthunathn (1)Sarvarthwsiddha, (2) Gaja
pura, (3) Surirajt by Sriram, (4) golden, (3)a goat—
chhige or aja, (6) 35 poles, (7) 95,000 years,
(8) the Bhlulakn tree, (9) Gandhanva and Bal (Dig
Vyavy), (10) Sumba and Damim

XVIT Aran:tha (1) Sarvirthasiddha, (2) Gaja
puri, (3) Sudarsina by Devirind, {4) golden, (5) the
Nandyavarth dingram, (Dig  Afmta — the zodiacal
Pisces), (6) 30 poles, (7) 84,000 year , (8) Amba or
Mango tree, (9) Yaksheta and Dhana {Dig Kendra
and Apta, (10) Kumbha and Rahshita

XIN Mallinatha (1) Jayantdevalokn, (2) Ma-
thury, {(3) Kumbharajt by Prabhavat, (4) blue —nele,
(5) & yar — Zumbham, Lalasa or ghata, (6) 25 poles,
(7) 55,000 y ers, (8) Asoha tree, (g) Kubera and Dh1
ranpuyt (Dig  Aparajty), (10) Abhthshiha 2nd
Bandhumat:

AX Munisuvrata, Suvritior Mum (1) Aparajta-
devaloha, (2) Ryagnha, (3) Sumitrarya by Pad-
mavaty, (4) blweh—syuma, asita, (5) a tortorse—
lwsma, (6) 20 poles, (7) 30000 years, (§) the
Chimpha, Michtln champaka, {9) Varuna and



THE I\DJA  SECT OF THE JAINAS 7

Naradatta,(Dig Bahuripini), {10) Malliand Pushpavat:

XAI Naminatha, Nimior Nimesvara (1) Pranatt
devaloha, (2) Mathura, (3) Vyayaraja by Viprirans,
(4} yellow, (5) the blue water hly — wlotpala, with
the Digambaras, sometimes the Asol1 tree (6) 13
poles, (7) 10,000 years, (8) the Bakula or Mimusops
elengt, (9} Bhrihuts and Gandhars, (Dig Chamunds),
(10) Subha 2nd Amila

XXII Neminatha or Anshtanenu (1) Aparajita,
(2) Saurtpura (Prakrt — Soriyapura) and Ujpinta or
Mount Gunar, (3) Samudravyaza by Snadevi {4)
black — syama, (5) a conch,~saréia, (6) 10 poles,
{7) 1000 years, (8) the Vetasa, (9) Gomedha and
Ambika with the Digambaras, Sarvahna and Kush
mandini, (10) Varadatta and Y1hshadinna

AXIIT Parévanatha (1) Pranatadevaloha, (2)
Varanasi and Sameta Sihhara  (3) Aévasenaraja by
Vamadevt, (4) blue —unuilz, (5) a serpent—serpa,
(6) 9 hands, (7) 100 years, (8) the Dhataks or Grislea
tomcntosa, (9) Parsvayahsha or Dharanendra and
Padmavati, {10) Arvadinn and Pushpachuda

XXIV Sri-Mahavira, Vardhim waa or Vir1
the Sramana (t) Pranttadevaloha, (2) Kundigrama or
Chitrakuta, and Ryupalula, (3} Stddhartharaja Srey
anda or Yasasvin by Tridalr Videhadinn L or Priyaka
rim, (4) yellow, (5) a hon— desart suml a, (6) 7 hands
or cubits, {7) 72 years, (8) the sala or teak tree,
(o) Matamgr <nd Siddhayika, (10) Indrabhuts and
Chandrabala

7The Tirthiharas may be regarded as the du
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mayor ¢s of the Jainas?, though, having become Siddhas,
cmancipated from all concern, they can have no
mterest 1n mundine atfawrs They and such beings
as ate supposed to have rexched perfection are
divided nto hftecn species
1 Tirthnkarasiddhas,
Atirthakarasiddhas,
Tirthasiddhas,
Svalingaiddas,
Anyalmgasiddhas,
Strilingasiddhas,
Purushalingasiddhas,
Napumsakalingastddhns,
9 Gnhalingasiddhas,
10 Tirthavyavachchhedasiddhas,
11 Pratyekabuddhasiddhas,
12 Svayambuddhasiddhas,
13 Elasiddas,
t4 Anehasiddhas,
15 Buddhabodhictasiddhas ?
But the gods are divided into four classes, wnd
ech class mto several orders  the four classes are. —
1 Bhavanadhipatis, Bhavanavasins or

Bhaumeyikas, of which there are ten orders,
viz —

[ e

1 Asurakhumnras,
2 Nagakumnras,
¢ Yor an account of he ritual of the Svetimbara scct of Jawmns,

see my account i the Judias dntrguasy vol \IUI, pp 191~—~196
S Jour Astaz 1xme ber tom NI\, p 260
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Tadithumrns or Vidyut! umtras,
Suvarni- or Suparnaka humras,
Agmbhumirs,
Dupalumaras (Divakumris)
Udadhihum iras,
Dikkumaras,
g Pavana or Vatihumaris
1o Ghantha or Samtalumars
I Vyantaras or Vinamantarts who by
i woods 1re of cight clsses —

@3N Qv s

t Pilachas, 4 Rabshasws 7 Mnhoragas
2 Bhutas, 5 himnars, s Gandhirvas
3 Yalshs, 6 Kimpurushis

III The Jvotishhas are the mhabitants of,

1 Chandras or the moons,

2 Suryas or the suns

3 Grahas or the plhets,

4 Nahshatris or the constellations,

5 Tiriws or the hosts of stars

And IV The Varmanth gods are of two orders
(1) the Kalpabhavas who are born m the hea
venly Kalpas, and (2) the Kalpatitas, born 1
the regions above the Kalpts

(1) The Kalpabhuvas agun are subdwvtded
nto twelve genera who lne the Kalpas nfter
which they e named, w7, —

1 Saudharma, 5 Brahmnloka,
fs1n, 6 Lantakn,

2
3 Sanatlumara, 7 Sukrt or Mahwsukla
4 Mahendr, S Salisrien,



74 [IIE INDIAN SFCT OF THE JAINAS

9 Anata (Anvya), 11 Arana,
1o Pranata (Panay), 12 Achyuta
(2) The Kalpatitas are subdnided into—(a)
the Graiveyakas, hiving on the upper part of the
umwverse, and (5} the Anuttaras or those above
whom there 1re no others
{2) The Graiveyakas are of nine species, viz —

1 Sudarsanas, 6 Somanasas,

2 Supratipandhas, 7 Sumanhasas,

3 AManoramas, 8 Pnyankaras,

4 Sarvabhadras, 9 Aditvas or Nandskaras
5 Suwvidnlas,

And (6)the Anuttaragods are of fiveorders vizr —
t Vyayas, 4 Apariptis,

2 Vayaynatas, and 5 Sarvarthasiddhas ©

3 Jayantas,

These Anuttara gods inhnbit the lughest heavens
where they live for varying lengths of time as the
heavens ascend, and n the fifth or ghest—the
great Vimana called Sarvarthasiddha —they 2l live
thurty three Sagaropamns or pertods of umimngable
duration Still all the gods are mortal or belong to
the samsara

Above these 1s the pardise of the Siddhas or
perfected souls, and the Urtar adlyana Sutra gives

® Conf Aatrasugara, bh 1L, pp 616, 617, Fonur dstat IXme
Ser tome XI\, p 250, Sec Bhs I' vol XI\,p 226 f Scc
also Rev de ¢ Hieto re des Relrg tom NIVIL pp 3450, which
has appered since the abgve was wutten, for #La doctnne des
etres vis wts dans I keligion Jamna”
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the following detais of this realm of the perfected,
or the paradise of the Jamas? —

*The perfected souls are those of women, men,
hermaphrodites, of orthedox, heterodox, and house
holders  Perfection 1s reached by people of the
greatest, smallest and middle stze®, on high places,
underground, on the surface of the carth, 1n the
ocean, and tn waters {of rivers, etc)

“Ten hermaphrodites reach perfection at the same
time, twenty women, one hundred nd eight men,
four houscholders, ten heterodos, and one hundred
nd eight orthodov monks

“Two mdividuals of the greatest size reach per
fection (simultancously), four of the smallest size
and one hundred and eight of the muddle size
Tour tndividuals reach perfection (simultancously)
on high plwes, two n the ocean, three mn water
twenty underground, and where do they go on
reaching perfection? Perfected souls are debarred
from the non world (Aloka), they reside on the top
of the world, they leave thur bodics here (below)
and go there, on reaching perfection

“Twelve yopanas above the (Vimana) Sarvartha
1s the place called fshatpragbhara, which has
the form of n umbrella, (there the purfected souls

1 Sec ante, p 11, note 10, The followng extract 1 from S
Beoks of the List, vol XL\, pp 211—213

8 The grealest size—o,ahtna—of men s 500 dhan
cubut , the smallest 1s one culat

ush or 2000
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go) It 1 forty five hundred thousand yojanas long,
and as many broad, and 1t 1s somewhat more than
three times as many in circumference Its thickness
15 eight yojanas, 1t 1s greatest in the muddle, and
decreases towards the margin, till 1t 15 thinner than
the wing of a fly This place, by naturc pure, con-
sisting of white gold, resembles 1 form an open
umbrella, as has been sud by the best of Jmas

“(Above 1t) 1s a pure blessed place (called Suitn),
which 1s white lihe a conch shell, the ania stone,
and Kunda flowers®, a yorena thence is the end of
the world The perfected souls penetrate the sith
part of the uppermost Z7osa of the (above-mentioned)
yojana  There, at the top of the world reside the
blessed perfected souls, rid of all transmugration,
and nrrived 1t the encellent state of perfection
The dimension of a perfected soul 1s two thirds of
the height which the individual had mn his lst
esstence

“The perfected souls considered singly — ¢gattena
(1s 1ndividuals) — have a beginning but no end, con-
sidered collectively — puknttena (as 1 class)—they
have neither a beginning nor an end They have
no (vistble) form, they consist of hife throughout,
they are developed mnto hnowledge 1nd faith, they
have crossed the boundary of the Samsira, and
rewched the excellent state of perfection’

Like both the Brahmans and Buddhusts, the Junas

¢ 1he gourd Tagenana vulgans
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have a series of hells—Narakas, numbering seven
which they name—

1 Ratnapmbha, 5 Dhumapribha,

2 Sarhiriprabha 6 Tamaprabha

3 Valuhaprabha, 7 Tamatamaprabha ¥

4 Panhaprabha,

Thost who mhabit the seventh hell have a stature
of 3500 poles, and 1n each above that they are half
the height of the one below 1t

Everything m the system as to stature of gods
and living beings, their ages and perods of trans
migration 1s reduced to artificial numbers

The Jaina Gachhas

About the middle of the tenth century there
floursshed a Jasna lugh priest named Uddyotana
with whose pupils the c1ghty four gachhas origm
ated Tlus number 1s still spoken of by the Junas, but
the Dists that have been ltherto pubhshed are very
discordant The following was obtained from a
member of the sect 25 being their recognised hst,—
and allowing for differences of spelhing nearly every
name may be recogmsed in those previously pu
blished by Mr H G Bnggs or Colonel Miles

W Aatnasagara, bh 1l p 6oz, Fur 45 us p 263
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The Eighty four Gachchhas of the Jainas!

1 Vada *7 27 Siudhalavd ? 7

2 Osvala * 28 Miyanmva

3 Anchala* 29 Agamiyay

4 Jirawall *¢ 30 Maladhan *

5 Khadatara or Kharatary 31 Bhavuiyvy

6 Lonha or Richmatt*+ 32 Palivaln*f

7 Tapa®y 33 Nagadigedvarr§
8 Gamgesvara *¢ 34 Dharmaghosha §
9 Korantavala 35 Nagapura *f
10 Anandapurat 36 Uchatavala ¢
11 Bharavah 37 Nannavala ™}
12 Udhwviyr®7 38 Sadera*t

13 Gudava*$ 39 Mandovara *y

14 Delaupaor Dekawi®* 40 Surwm *f
15 Bhinmala ¢ 41 Khambhavati *f
16 Mahudiya *§ 42 Pacchamda

17 Gachhapala *t 43 Soparnya *7

18 Goshavala 7 44 Mandaliya *+

19 Magatragagada ¥ 45 Kochhipana *+4
20 Vrhmanya 46 Jagamna *{

21 Talard *4 47 Laparavala *7
22 Vikadiyr ®§ 48 Vosarada *y
23 Mufijluya *$ 49 Duwandaniyt ®T
24 Chitroda 50 Chtravala *§

25 Sachora *§ 51 Vegada

26 Jachandiyd y 52 Vapida

1 Those names marhed ¥ are found 1 Col Miles's hst 77 X
A 5 vol I, pp 358 { 363, 365, 370 Thosc marhed § are
cluded in 11 G Brnggs hist,— Crties of Guarashira, p 339
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53
54
55
56
57
58
59

61
62
63
64

66
67
68

Vyahara, Vyjhar *§
Kaupun
Kachala
Hamdaliya
Mahukara 7
Putiliya *§
Kamnarisey1 1
Revardiya *{
Dhandhuha §
Thambhanipana *
Pamchivaltf
Palanpura ®
Gamdhariya * 7
Vehya +
Sadhapunamiya
Nagarakotiya €f

69
70
71
72
73
74
75
76
77
78
79
8o
81
82
83
84

Hasora "t
Bhatanera *+
Janahara ®7
Jaghymna®
Bhimasena *y
Takadiy1 1
Kamboja °7
Senata §
Vaghera " f
Vahediy1 ®
Stddhapura *f
Ghoghar °f
Nigamiya
Punamiya
Varhadiya T
Namila §
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